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INTRODUCTION

BY JOSIAH ROYCE

" Cosmic Philosophy " is reprinted,

Iin the present edition, without anychange of the original text. But if the
author had foreseen that his principal contribu

tion to philosophy would remain forever unre-

vised, he would have deeply regretted the mis
fortune. During the later years of his life, the
interests that determined both the form and the

matter of the " Cosmic Philosophy
"
had been

modified in a number of respects. For the
first, the more recent discussions of the doc
trine of evolution had inevitably placed many
aspects of the subject in various new lights.
On the other hand, some of the controversies
that were prominent in literature in the years
between 1869 and 1874 had become, through
the changes of current opinion, no longer so
important ; and Fiske, had he himself revised
his book, would probably have given to such

topics decidedly less space. Thus, for instance,vx ,'
the extended polemic against Auguste Comte,
in which this whole work had its origin, — a
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INTRODUCTION

polemic which now takes up so much of the
text of the " Cosmic Philosophy," — could
hardly have seemed to our author so neces

sary, had he rewritten his book about 1900.
And so he would probably have retained it
only in an abbreviated form, and thus space
might have been won for a study of the newer

aspects of the evolutionary literature. More
over, the advances of the special sciences have
now decided some matters that, when Fiske

wrote in the years about 1 870, were still doubt

ful, and have corrected some current views

that he then accepted. The publication of the
later portions of Spencer's " Synthetic Philoso
phy
"
have also made clear the position of the

teacher whom Fiske was expounding, in regard
to topics which had to be treated without such

guidance in the original edition of the " Cos
mic Philosophy." And of all these additional
sources of light our author would have been glad
to take account. Most of all, however, Fiske
would have desired to restate, to supplement,
and in some important respects to modify, the

opinions which, in the " Cosmic Philosophy,"
he advances as his own regarding the problems
of Religion. " The Idea of God," " The Des
tiny of Man," and " The Everlasting Reality
of Religion," — these well-known titles of his
later philosophical essays all emphasize aspects
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of philosophical doctrine upon which his thought
had fixed itself with notable eagerness as the

years went on. He had indeed been keenly
disappointed, when he began to state the results

of these later reflections, to find that some of
his critics regarded them as involving an essen
tial change of his former methods and princi
ples of philosophizing. This interpretation he
repudiated.1 Yet he admitted, from the begin
ning of the utterance of these later teachings,
that his " views of the doctrine of evolution
and its implications

"
had undergone

" develop- /
ment " and " enlargement

" " since the publica
tion of the ' Cosmic Philosophy.'

"
By 1885

he had become, he said, " aware of a shortcom
ing in the earlier work." " That shortcoming

1 See the Preface to The Idea of God, written in Septem
ber, 1885 :

" When," says Fiske (loc. cit. p. xviii), speak
ing of his Concord lecture on "The Destiny of Man,"
" that address was published, a year ago, I was surprised to
find it quite commonly regarded as indicating some radical

change of attitude on my part, — a conversion, perhaps,
from one set of opinions to another." Fiske hereupon de

clares that the argument in The Destiny of Man was " based
in every one of its parts upon arguments already published in
the Cosmic Philosophy and in the Unseen World." He
adds that none of his friends " who had studied the earlier
books had detected any such change of attitude ; it was only

people who knew little or nothing about me, or else the news

papers.
' '
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was an imperfect appreciation of the goal toward
which the process of evolution is tending, and
a consequent failure to state adequately how

the doctrine of evolution must affect our esti
mate of Man's place in Nature." l In conse
quence, as he proceeded in the same connec

tion to explain, " a new chapter needed to be
written
" for the completion of the " Cosmic

Philosophy," although " nothing of funda
mental importance

"
in that book needed to be

changed. This " new chapter," as one may
say at once, tended, as the years went on, to

grow longer and more detailed and positive in
its contents. The essay on " The Everlasting
Reality of Religion

"
and the posthumously

published Ingersoll Lecture on " Life Ever
lasting
"
are the latest expressions that the

author found time to give to the views thus
in general indicated. And the change in his

opinions recognized by the author in 1885
became greater before these final papers were

written.
It results from all these considerations that
the original form of the " Cosmic Philosophy

"

could not have remained without considerable
alterations in case the author had found time
for the revision of the book.
2. Yet just because these alterations can never

1 Loc. cit. pp. xix, xx.
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be made, it seems unfair to the author's mem

ory to reprint his longest and most notable

philosophical book without giving the reader
some connected view of the accessible evidences
regarding what the changes in question might
probably have been. To this end it seems neces
sary also to give a summary view of what the
most notable features of Fiske's earlier period
of thinking were. No one can feel more than
does the writer of the present Introduction that
the evidences as to just how this earlier period
of Fiske's activity is related to his latest thought
are indeed, at best, sadly fragmentary ; and that

our author, had he ever returned to the old

ground of his " Cosmic Philosophy," would
have been sure to retell his story in a fashion

such as no one can now with any precision de

termine. Fiske was always his own best ex

positor ; and nobody can take up the pen that

fell so suddenly from his hand, and undertake
to complete, at any point, his unique task. But

the publishers have determined, in putting forth

the definitive edition of his works, to provide
the " Cosmic Philosophy

"
with an Introduction

which shall attempt three distinct but closely
related offices. These are, first, to set forth in

some detail, by means of a summary analysis
of Fiske's text, what was most characteristic
about Fiske's method as a thinker, and what
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was most notable and distinctive about Fiske's

position as a student of philosophical problems,
in so far as he explained or indicated this posi
tion in the " Cosmic Philosophy." In other
words, this Introduction has to tell how Fiske

the thinker is here distinguishable from Fiske

the disciple and expositor. In the second place,
this Introduction is to discuss what modification
Fiske's position, especially regarding the most

fundamental problems, underwent, in conse

quence of his development in later years, and
also how Fiske's relation to~Spencer's philoso
phy appears, in the light of those publications
of Spencer which are subsequent to the produc
tion of the " Cosmic Philosophy." In the third
place, the Introduction is to suggest how, in

consequence of all these facts, one may fairly
conceive that the original form and matter of

, the " Cosmic Philosophy
"
would have seemed

to the author, in his later years, to need modi
fication.

It has fallen to my lot to take charge of this
delicate task. But by way of limiting the scope
of this Introduction, I must indeed forthwith
explain that it is no part ofmy present office,
or of my desire, to criticise the " Cosmic Phi
losophy

"
from my own point of view, or to

offer any estimate of the permanent worth,
either of the Spencerian doctrine or of our
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author's contributions to the doctrine of evo
lution. The sole justification of the sharply
limited editorial labor here attempted must lie

in the aid that it gives to the reader of this book
in his efforts to conceive our author's final out

come.

I shall therefore devote this Introduction to
the treatment of the foregoing topics in the
order just stated. The first division of my ac
count shall follow the sequence of Fiske's chap
ters as far as chapter xxi. of Part II. of the
" Cosmic Philosophy." The second division
shall discuss Fiske's contributions to ethical and

religious problems, in the closing chapters of
the work. In my third division I shall consider
Fiske's later philosophical development. In the

fourth division I shall briefly indicate the rela
tion of the " Cosmic Philosophy

"
to those of

Spencer's works which were published after its

completion, and shall sum up the evidences as
to the sorts of change that Fiske would have
been likely to make in his book had he rewrit
ten it.

Of necessity, the discussion, especially of
Fiske's earlier chapters, in bringing out what is

distinctive of his own contributions, must men
tion somewhat miscellaneous details, and so
must produce a comparatively disunited series
of impressions upon the reader's mind. It has
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been necessary, amongst other things, to state

such observations on the individual chapters as

shall enable the reader, while he goes through
the book, to appreciate at each step how Fiske
is related to his sources and guides, as well as

how far he is speaking for himself. In addition,
my own occasional footnotes, printed along with

the text of this edition and enclosed in brackets,
are principally meant to enable the reader to re

fer back, from the various chapters of Fiske, to
the relevant parts of this Introduction. A few
other footnotes, also printed in brackets, accom

pany the text of this edition, and are intended,
not as any adequate commentary on the book,
but as an occasional aid to the reader in looking
up references, and in becoming aware of places
where what Fiske says would probably have
been modified had he lived to rewrite these vol

umes. Some of these notes refer in very gen
eral terms to changes such as the recent pro

gress of science would have made advisable.
But in a work where Fiske so frequently uses

illustrative material drawn from the most vari

ous sciences, whose special researches have be

come so complex since he wrote, no attempt
can be made to criticise or to correct in detail
all of his references to the special departments
of research. It is enough if one gives, in this
field, occasional aid and warning that, if Fiske

t,
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were still with us, he would often modify such
references.

DISTINCTIVE FEATURES OF FISKE S THOUGHT

AND METHOD IN THE " COSMIC PHILOSO
PHY
"
AS FAR AS CHAPTER XXI, PART II.

3. As we learn from our author's Preface,
the present book grew out of lectures delivered
at Harvard University. Just at the beginning
of President Eliot's administration, on June 29,
1869, Ralph Waldo Emerson, Mr. J. Elliot
Cabot, and John Fiske were appointed

" to be
University Lecturers on Philosophy

"
at Har

vard, for the academic year 1869-70. On De
cember 24, 1869, Fiske was reappointed for the

year 1870-71 "to be University Lecturer on
the Positive Philosophy." 1 In the Harvard
Annual Catalogue for 1869-70, no mention is
made of Fiske's course amongst the so-called
" University Lectures " announced for that
year. But under a separate title, " University
Courses of Instruction,"2 Fiske appears as one
of several officers (the others being Professors

1 See the President's Report for 1869-70, pp. 6 and 7.
9 The Catalogue in question, on p. 101, makes a sharp

distinction between the " University Lectures " of the year
XXIX



INTRODUCTION

Bowen and Hedge, R. W. Emerson, Mr. Elliot
Cabot, Mr. Charles Peirce,and Professor George
P. Fisher) who together are to give

" lessons "

constituting the " University Course in Philoso
phy." Fiske appears in this statement as re

sponsible for " The Positive Philosophy." In
the Catalogue for 1870-71, this "systematic
course
" in Philosophy for graduates, etc., is not

announced. The plan of organizing such a
scheme of graduate instruction had evidently
proved for the time impracticable. But amongst
the " University Lectures " for the year appears
a course thus denned : " The Positive Phi
losophy and the Doctrine of Evolution. By
John Fiske, on Wednesdays and Saturdays, at

3 P. M., beginning February 15. Thirty-five
lectures."

The " systematic course
"
in philosophy,

given in 1869-70, is mentioned in President

Eliot's Report of the work for that year (pp. 19,

20). This, it may be remarked, was the first

and these two new " University Courses of Instruction."
The latter (id. p. 102) are described as "systematic courses

of instruction ' ' in Philosophy and in Modern Literature,

given " to graduates, teachers, and other competent persons
(men and women)."

" There is no examination for admis
sion," the announcement proceeds to say. A voluntary " ex
amination for honors " is announced in connection with the
philosophical course.

I
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in the long list of President Eliot's Reports.
" Twelve students besides College officers and
the Senior Class in the Divinity School," as the

president informs us, attended the two graduate
courses (in Philosophy and in Literature). Four

graduates of the College were examined on the
course in Philosophy, and of these two obtained
honourable mention. The result of that year's
experience, while it did not lead to a repetition
of the " systematic course," induced the corpora
tion to offer a list of thirty-three distinct courses
of " University Lectures" in 1870-71. The
scheme of " University Lectures " constituted
in general a stage on the way towards the organ

ization of higher graduate work at Harvard.1
1 The general plan of" University Lectures " had been in

stituted in 1863, under President Hill. Its fortunes are dis
cussed at length by President Eliot in his Report for 1871-72.
The " University Lectures," as he tells us, because they could
not be by themselves sufficiently organized, " distinctly failed
as a scheme for giving advanced instruction in philosophy, his

tory, and the humanities," and that despite the fact that they

had in other respects good results in bringing together people

interested in the development of higher study at Harvard.
"In short," says the president (loc. cit. p. 16), "new
blood and a new vitality were brought in by the University

Lecture system," although the "real, steady development of
the University" demanded the later formation of other plans.
The place of Fiske's course of lectures as a part of this transi
tional stage of Harvard's higher instruction deserves mention
here.
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1

In any case, as one sees, the " University Lec
tures
"
offered admirable opportunities to give

a hearing to men who had something novel to

present to an academic public.
Fiske was led later to supplement his own lec

tures on "The Positive Philosophy and the Doc
trine of Evolution," and to enlarge their scope,
in the way that he describes in the Preface to the

present book. The repetitions of the lectures
which Fiske also mentions, and the report of
them in the New York "World," evidently at
tracted a very general public attention. The vol
umes which were to contain them in finished

form were anticipated with eagerness by those in

terested in the doctrine of evolution ; and the
reviewer of the " Cosmic Philosophy

"
in the

" Popular Science Monthly " for January, 1 875,
opened his account by saying :

" This long-ex
pected work has at last made its appearance, and
comes forth with such completeness that those
who have been impatient of its delay will be glad
that the author has taken the time needed to do

justice to a formidable undertaking."

4. Our author's preparation for his task had
been of the most varied sort. It must be left
for his biographer to state in detail the course
of his development as a scholar and thinker ; but
we here need to bring to mind a few of the most

important features of his early career. Fiske was

1 .i
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born in 1842.^. Long before he entered Harvard

College, in 1860, he was a very busy student,

an omnivorous reader both of general litera
ture and of history. Nor were the natural sci
ences neglected in those times of early boyish
enthusiasm for knowledge. Fiske was also a pre
cocious linguist ; and when he entered college
his learning soon became the topic of wonder,
and naturally of mythology, amongst his class
mates. It was consequently not surprising that
he was able to enter as a Sophomore in 1860,

graduating in 1 863. While he was still a Junior,
nineteen years of age, he published a remarkable
critical article on Buckle's "History of Civili
zation." 1 Within a few years after his gradua
tion he had printed a number of different papers
upon philosophical and historical topics, includ

ing one very interesting essay upon the reform

of university education.2

1 Republished in Darwinism and Other Essays under the

title " Mr. Buckle's Fallacies."
8 Republished in Darwinism and Other Essays. The date

of this paper was 1866. To 1865 belongs his review of
Mill's book on Comte's Positive Philosophy ; to 1868 his
review of Motley's History of the United Netherlands ; and
in 1870 fall his essays entitled respectively "The Jesus of
History
"
and "The Christ of Dogma." These papers give

but a suggestion of the range and variety of his activities at
this time. His plans included a projected history of the be

ginnings of Christianity.
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»~vv

Meanwhile he had become a follower of
Herbert Spencer. Fiske has himself told us,
in his address upon E. L. Youmans,1 that he
had become acquainted for the first time with

Spencer's philosophical plans in February,

1860, that is
,

some months before his own en

trance into Harvard. " I first became aware,"
says Fiske, " of Spencer's existence through a

single paragraph quoted from him by Lewes,

and in that paragraph there was immense fas

cination. I had been steeping myself in the
literature of modern philosophy, starting with
Bacon and Descartes, and was then studying
Comte's ' Philosophic Positive,' which inter

ested me as suggesting that the special doctrines

of the several sciences might be organized into

a general body of doctrine of universal signifi
cance. Comte's work," continues Fiske, " was
crude, and often wildly absurd ; but there was

much in it that was very suggestive. In May,
1860, in the Old Corner Bookstore in Boston,

I fell upon a copy of that same prospectus
of Spencer's works, and read it with exulting
delight ; for clearly there was to be such an

organization of scientific doctrine as the world
was waiting for." The consequence was that
Fiske, even as a college student, was an eager
reader of Spencer's earlier works ; and from

1 See A Century of Science, chap. iii.
xxxiv
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that time on he was a constant follower both

of Spencer's further volumes as they appeared,
and of the literature of discussion which grew
up about the Spencerian and Darwinian theo

ries. In the just quoted paper upon Youmans,
Fiske has given some account of the faithful
little band that, during our civil war, already
constituted the nucleus of a Spencerian school
in our country. " There were so few people
then" (viz. in 1863), he says, "who had any
conception of what Spencer's work meant, that
they could have been counted on one's fin

gers." Fiske met Youmans in 1863. The two
were from the first allies in the attempt to at

tract public attention to the new ideas. Yet,
as we shall see, Fiske was never the mere dis

ciple and propagandist of Spencerianism that
Youmans became — and the defence of the
philosophy of evolution was for him but one
of the prominent interests in an extremely
wealthy intellectual life.

5. The doctrine of evolution, which was so

eagerly attacked and defended during the years
between 1860 and 1880, and which has now

become, in its great general outlines, a part of
the common knowledge and opinion of the age,
came to public notice in the sixties in two prin

cipal forms : (1) As the Darwinian theory of the
" Origin of Species," and (2) as the Spencerian
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;

il

Philosophy. Fiske was from the very begin
ning of this period acquainted with both these
forms of evolutionary theory. The concept of
evolution, in the form which Darwin gave it

,

was an affair of natural history, and fell within
the province of the special sciences. But in
the form which Spencer gave it

,
it was a gen

eral philosophical theory about the nature and

origin of the whole knowable universe. Fiske
was always a great admirer of Darwin, and was
acquainted with the " Origin of Species " al

most from its first appearance ; but it was the

philosophical theory of evolution, viewed in
its widest sense, that interested him most, and

that received his warmest adherence. Darwin

he honoured as the naturalist — but Spencer
he followed, in his own early publications, as
his master. The reason, however, for Fiske's

great personal interest in the larger philoso
phical implications of the doctrine of evolution
was one determined b

y his own individual con

cern, as a thinker, in the problems of life and
of the universe. Even where he most appeared
as Spencer's disciple, he was therefore never a

mere echo. He had never been a mere con
vert to Spencer's theories. And we cannot
well understand the use that Fiske later made
of his evolutionary views, and in particular we
cannot understand how he applied the doctrine
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of evolution, as he later did, to the problems
of Ethics, of Religion, and of human history,
unless we see what it was about the new the

ories of Spencer, and of the other evolutionists,
that attracted Fiske to the study of the subject
early in the sixties, while the whole matter was

still a novelty and while our thinker himself

was hardly more than a boy. It is needful to
point out at once what I suppose to have been
the chief reason why Fiske became so early
and so enthusiastic an evolutionist, and what

it was about Spencer's doctrines which made

Fiske so long willing to be regarded by the

public as in the main simply a disciple and ex

positor of the new doctrine of evolution as

Spencer taught it.

6. Disciples and partisans, in the world of

religious and of philosophical opinion, are of
two sorts. There are, first, the disciples pure and

simple, — people who fall under the spell of a
person or of a doctrine, and whose whole intel
lectual life thenceforth consists in their partisan

ship. They expound, and defend, and ward off
foes, and live and die faithful to the one formula.
Such disciples may be indispensable at first in

helping a new teaching to get a popular hearing,
but in the long run they rather hinder than help
the wholesome growth of the very ideas that they
defend ; for great ideas live by growing, and a
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doctrine that has merely to be preached, over and

over, in the same terms, cannot possibly be the

whole truth. No man ought to be merely a faith
ful disciple of any other man. Yes, no man ought
to be a mere disciple even of himself. We live

spiritually by outliving our formulas, and by thus

enriching our sense of their deeper meaning.
Now the disciples of the first sort do not live
in this larger and more spiritual sense. They
repeat. And true life is never mere repetition.
On the other hand, there are disciples of a sec
ond sort. They are men who have been at
tracted to a new doctrine by the fact that it gave
expression, in a novel way, to some large and

deep interest which had already grown up in

themselves, and which had already come, more

or less independently, to their own conscious
ness. They thus bring to the new teaching, from
the first, their own personal contribution. The
truth that they gain is changed as it enters their

souls. The seed that the sower strews upon their
fields springs up in their soil, and bears fruit, —
thirty, sixty, an hundred fold. They return to
their master his own with usury. Such men are

the disciples that it is worth while for a master
to have. Disciples of the first sort often become,
as Schopenhauer said, mere magnifying mirrors
wherein one sees, enlarged, all the defects of a
doctrine. Disciples of the second sort cooperate
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.in the works of the spirit ; and even if they
always remain rather disciples than originators,

they help to lead the thought that they accept
to a truer expression. They force it beyond its
earlier and cruder stages of development.
Now Fiske was a disciple of evolution in this
second sense. And he was so because there was
an interest of his own, which from the first was

prominent, even in boyhood, in his mind, and
which later developed as his years increased, and
which was not due to Spencer. This was Fiske's
interest in human life and in human history,
when one takes the latter term in its widest
sense. Already as a boy, still more as young
man, he read enormously in the direction of what
are called the humanities. He read general liter
ature, annals, studies of the history of institu
tions, studies of the history of religion. To learn
about the larger aspects of human life was his

passion. He early planned great works upon the
history of religion or of civilization in general.
He was always fond of comparative philology,
of folk-lore, of ethnology,— of whatever threw
light upon man's nature and destiny. Now had
there never been Darwin or Spencer, and had the

modern generalizations about the Origin of Spe
cies and the Descent of Man been postponed for
another half century, Fiske would still have felt,
from the start, this boundless curiosity about
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mankind and their doings, and would have de

sired to win some notion of the unity of the
entire process. It was this interest, however, that
turned him in the direction of the new doctrine
of evolution when it first came into sight. This
doctrine, with its generalizations regarding the

animal origin of man, regarding the connection
between man and all nature, regarding the pre

sence of one set of laws throughout animate and
inanimate nature, promised to give unity to his

studies of human history, promised to define the

right method for comprehending the laws of his

tory, and bade fair to throw light upon the

questions of human destiny so far as these ques
tions could become accessible to our intelligence.
Darwin reached his doctrines as a naturalist.

Spencer came to formulate his philosophy under
the combined influence of the motives of a lib
eral social reformer and a comparative student

of various natural sciences. But Fiske came to
the doctrine of evolution as an ardent lover of
human history, who above all longed to read the

secret of how man came to believe, to aspire, to
build up, and to transform, in the fashion that,
in his religious, in his artistic, in his political, and
in his moral activities, man has always followed.1

1 The reviewer in the Popular Science Monthly, in the

article above cited (Jan., 1875, p. 367), expresses his own

view of Fiske' s relation to the doctrine of evolution as fol
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The consequence of this ruling tendency in our
author appears, in the " Cosmic Philosophy," in
the prominence there given to the problems of
human development,— to the laws of history,
to the evolution qf...d.QCtxine, and to religious
issues. It is also exemplified by his own princi
pal contribution to evolutionary theory, viz. the

doctrine of the significance of the prolongation
of the period of infancy as a factor in the evo
lution of mankind. The same ruling tendency
determines the prominence of historical writing
in all the periods of his literary activity, and is
above all responsible, as we shall see, for the di

rection finally taken by his thought concerning
the teleological interpretation of the process of
evolution.

7. Thus far, we have learned something of
the way in which our author came to write his

book, and of the spirit that guided him in ap
proaching the task. We have now to con
sider what is most characteristic about his mode

lows : " We have here, not the work of a naturalist or bio
logist, but rather of a literary writer, a student of history,
philosophy, and theology, who, without presuming to speak
with authority on matters of physical science, has still acquired
an extensive familiarity with the methods upon which sound

scientific conclusions are reached, and has derived from the

various departments of natural knowledge no inconsiderable aid

in forming and verifying his theory of things."
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of treating the Spencerian doctrine in these
volumes.
The " Cosmic Philosophy," even when con
sidered quite apart from its more original por
tions, isjiowhere a mere summary of the Spen
cerian system, in so far as that system had been

formulated at the time when the book ap

peared. Whatever the degree of Fiske's agree
ment with Spencer's opinions, his mode of lit
erary treatment is much more independent
than is customary in the contemporary disci

ple who is portraying his master's position.
Fiske freely abbreviates, rearranges, introduces

episodes of his own into the discussion, gives
accounts of matters that Spencer had discussed,
not in the System of Synthetic Philosophy,
but in separate essays, and in general feels au

thorized to restate the case as he himself has

rethought it. One of the most notable and
recurrent literary features of the discussion is
the treatment of Comte, whose views are com

pared with Spencer's at various places. This
feature is sufficiently explained by the above-

mentioned plan of the original course of lec
tures at Harvard. Nevertheless, as was also
indicated at the outset of this Introduction,
we have here precisely that side of the " Cos
mic Philosophy

" which least continuously
interests a reader of the twentieth century,
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For Comte no longer looms up on our ho
rizon as so large an object as he seemed to

many of Fiske's readers in 1870. It is partly
due to Fiske and to Spencer, and still more due

to the general progress of thought, that Comte,
while always an historically interesting figure,
has no longer a very vital importance for con

temporary opinion. Nevertheless, it is fair to

observe that in many recent discussions of the

Logic of the sciences, by writers such as Mach,
Pearson, Hertz, and others, there is indeed a
recurrence to certain radically empiristic opin
ions regarding the nature of " axioms," and
regarding the inability of our thought to as
sert even the existence of anything beyond
"
phenomena." And such recent opinions, if
discussed in the time when the " Cosmic Phi
losophy

"
was written, would generally have

been classed with the Comtean " Positivism "

against which Spencer and Fiske both contend.

But even this newer " phenomenism
" or " rad

ical empiricism
"
seems in general little depen

dent, historically, upon the personal teachings
of Comte ; and whatever its historical relations
to him may be, it certainly does not lead con- «

temporary readers to feel as much interest as

Fiske, in 1870, could fairly presuppose, in 4 f

the special issues regarding the Comtean classi

fication of the sciences, regarding the " three
xliii
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stages," or regarding the value of the thoughts
that belong to Comte's latest period of activ

ity. The distinctively and consciously Comtean
school of disciples has now nearly passed away.
And nobody nowadays (thanks in part to Fiske

himself) needs any extended argument to prove
that Spencer, at least, is no follower of Comte.
Besides the portion of the " Cosmic Philo
sophy
" which states and defends the Spence-

rian doctrines as such, our work also contains
1
!£.«.-> f- Fiske's independent treatment of Social Evolu

tion (which Spencer had not yet systematically

discussed) and Fiske's account of the relation
,s
* "*" 'of Philosophy to Religion, — the most impor
tant part of the book, and the one which, as we
have already seen, he would most have modi
fied in later years. Nevertheless, the truly in

dependent spirit shown by Fiske extends, even
in the explicitly expository portions of his
work, beyond the mere form of restatement.
For there are some matters which Spencer had,
in Fiske's opinion, left ambiguous, and which
Fiske undertakes to decide and to express un

ambiguously. In consequence, in at least one
important respect, he comes to stand in oppo
sition to certain expressions of his master, and
that, too, in a case where we may well doubt
whether there was any ambiguity about what

Spencer asserted. As we are here concerned

I
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not with the exposition of Spencer, but with
the characterization of Fiske, it is, however, not
necessary for us to discuss at all adequately the
relation of these divergencies to the various
motives which guided Spencer in the statement

of his own system. The " Synthetic Philoso
phy
"

is a complex organism, the expression, in

fact, of many different motives. It is not sur
prising that its author was unable, at the first

writing of his opinions, to make all his expres
sions clear, unambiguous, and free from incon

sistency. The historian of the Spencerian doc
trine would have to discuss in detail a good

many questions about the master's growth, in

tent, and form of expression, which concern us

only incidentally. Our account has to do with
what Fiske himself saw as the true interpretation
and development of Spencer's meaning, with
what he added of his own thinking to his inter

pretation of Spencer, and with what he accord
ingly stated in the " Cosmic Philosophy." The
text of our treatise we must now follow with
some detail, and must attempt to distinguish at

each point Fiske's personal contributions to the

subject.

8
. The " Prolegomena

" of Fiske's book
open with a chapter on the " Relativity of
Knowledge." Fiske here summarizes especially

chapters ii., iii. and iv. of Part I. of Spencer's
xlv
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" First Principles." He opens with the pro
blem discussed in chapter iii. § 16 of the latter
treatise, viz., with the problem of the infinite
divisibility and the ultimate constitution of
matter. From this problem, a few pages later,
he swiftly turns to that of Spencer's chapter
ii., on " Ultimate Religious Ideas," and sum
marizes the argument of Spencer's §§ 11-14.
The metaphysical conceptions of the Infinite
and Absolute are criticised, and our inability to

know the true nature of ultimate reality is de
clared to follow from the considerations which

Hamilton and Mansel emphasized. Hereupon
Fiske passes to the general problem of the
nature of knowledge, and reinforces the con
siderations of Spencer's chapter iv. of the
" First Principles," on the " Relativity of All
Knowledge," by illustrations drawn in part from

Spencer's
" Psychology," but also in part de

vised at Fiske's own pleasure. The conclu
sion, as restated at the outset of chapter ii. of
Fiske's exposition is : " That we can only know
that which is caused, which is finite, and which

is relative ;

" " that we are forever debarred
from any knowledge of the Absolute, the In
finite, or the Uncaused ; that we can affirm

nothing whatever concerning the ultimate na-

, ture of Matter or Mind, and that all our know-

'

ledge consists in the classification of states of
xlvi
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consciousness produced in us by unknown ex- !
ternal agencies." So far, the fundamental pro

positions of Spencer's theory of knowledge are
closely followed. The exposition shows, how
ever, both great freedom of expression and de
cided condensation.

9. Fiske's chapter ii., on the
"
Scope of

Philosophy," corresponds, in its place in the

exposition, to Spencer's chapter i. of Part II. of
the " First Principles." But the freedom of ex
pository treatment is still greater than before.

Spencer's chapter is here briefer than Fiske's.

The greater extent of the latter's exposition is
due to the fact that he develops at some length

the contrast between philosophy and special
science, using material drawn from Spencer's

essays, as well as illustrations of his own. In
chapter iii., on " The Test of Truth," Fiske
first appeals, in the early part of the chapter, to
Lewes, rather than to Spencer, as his guide to

a sketch of the history of the problem of the
nature of necessary knowledge. Thereafter he
states in his own words Spencer's canon of ne

cessary truth, viz. the principle that
" a pro

position of which the negation is inconceivable
is necessarily true in relation to human intelli

gence." In illustrating this principle, Fiske
unites it with the doctrine of the " relativity of
knowledge

"
in a fashion that the last phrase of

xlvii



INTRODUCTION

the foregoing quotation indicates. While he

probably thus well states the master's true mind

as to the application of the famous Spencerian
test of truth, Fiske is more explicit, I think,
than Spencer, in speaking of this famous test
as wholly relative to human intelligence. There

might exist some other intelligence, Fiske as

serts, that could conceive what we cannot con

ceive. But Spencer upon occasion says (" Prin

ciples of Psychology," Part VII., chapter xi.,
§ 433, vol. ii., p. 426 of the American edition) :
" Reasoning itself can be trusted only on the
assumption that absolute uniformities of thought
correspond to absolute uniformities of things."
The theoretical issue here involved is a difficult
one, that cannot now be further discussed. But

it will be seen that here too Fiske well uses

his freedom as expositor. This chapter iii. of
Fiske most nearly corresponds to the just cited

chapter of Spencer's Psychology. The Spen
cerian test of truth is

,

however, repeatedly used

and illustrated throughout the " First Prin
ciples."
10. The next chapter, the fourth in Fiske's

Prolegomena, discusses the relation of " Pheno
menon and Noumenon." Here he has to deal
with one of the most technical and difficult of
Spencer's purely philosophical discussions, viz.
that regarding the necessity and truth of what
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Spencer, in the Psychology, called
"
Transfig

ured Realism." The thesis is that there is a

reality beyond consciousness, and independent
of our knowledge of it

,

notwithstanding that

this independent Being, or Noumenon, is essen

tially unknowable. The argument of the chap
ter corresponds, in brief, to the greater part of

Spencer's (already cited) extended discussion in

Part VII. of the Psychology, in so far as that
discussion has not been represented by Fiske's

chapter iii. But Fiske gives to the historical

part of the discussion a coloring derived from
the " History of Philosophy

" of Lewes, from
Ferrier's discussion of Berkeley, and from his
own reading of Locke, Berkeley, and the later
classic British philosophers who are principally
concerned in this inquiry. Fiske's treatment of
Berkeley, while agreeing as to the main issue

with Spencer's criticism of that philosopher, is

here more sympathetic in tone than is that of
Spencer. And here, too, first appears a certain

emphasis that Fiske lays upon Berkeley, — an
emphasis that enters into his own later argu
ments about the relations of matter and mind.
We shall have occasion to lay stress upon this
matter further on in our own survey. It suffices
at present to say that Fiske explicitly declares

Berkeley's analysis of the phenomenal concept
of matter to be correct. Berkeley, in Fiske's
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view, erred only in denying the existence of an
unknowable noumenal substrate of the material
world. But in so far as Berkeley's analysis of
the concept of matter is correct, Fiske later
uses the results of this analysis to vindicate the

Spencerian doctrine from all affiliation with
materialism. And while at every step of this
process Fiske could insist that he was expound
ing Spencerian opinions, still it was as a con

sequence of this very vindication that Fiske was
led to results which finally made his views about
the " psychical nature

" of the ultimate reality
diverge from those of Spencer. Here, in fact,
we find the first indication of that disposition
to interpret the ultimate in " psychical

"
terms

which in Fiske's latest period brought him near
to the acceptance of some of the formulas of
modern constructive Idealism. As to the main
thesis of this chapter, it is expounded with great
simplicity and clearness ; and Spencer's form of
Realism could not be made plainer than is here
done.

11. The extended chapter v. of Fiske's Pro
legomena, on

" The Subjective and Objective
Methods," corresponds to no one portion of
Spencer's exposition, but is a free formulation
of Fiske's view of the general logic of scientific
and philosophical methods. It is of course in
essential agreement with Spencer. It follows, in

1
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fact, well-known types of modern opinion. Its
criticisms of the history of thought relating to
method are founded in part upon Lewes's "His
tory of Philosophy," but the authorities are sup
plemented at every point by Fiske's own wide

reading. The criticism of the Comtean philoso
phy occupies in this chapter, for the first time
in the book, a large space in Fiske's text, and
in particular Comte's aberrations of opinion in
his final period of work are pointed out. This
criticism of Comte was presumably a part of
the original course of lectures at Harvard.
12. The chapter on " Causation," chapter vi.
of the Prolegomena, corresponds, once more, to
no one chapter of the " First Principles." It
is in fact much more suggested by John Stuart
Mill, and by his famous review of Hamilton,
than by Spencer's method of dealing with the
same problem. By Spencer questions concern

ing the invariability of causal sequence are usu

ally treated in the closest relation to the dis
cussion of the Persistence of Force. Fiske,
however, although varying the form of treat
ment, keeps in essential harmony with the

Spencerian position. He especially emphasizes
the impossibility of our discovering what the
true nature of causal nexus is

,

and so uses the

discussion to illustrate the relativity of know

ledge. As against Mill, he insists that, never
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theless, an objective causal nexus must be recog
nized as existent, although inscrutable, and that

the law of causation is a necessary truth, which
' "can be explained and defended only as the

product of a mental limitation due to absolute
uniformity of experience," while the true expla
nation of our belief in causation must reconcile
the opposed views of " Kant and Hamilton,
on the one hand, and of Hume and Mill, on
the other hand," in the well-known Spencerian
fashion.

13. Chapter vii., on
" Anthropomorphism

and Cosmism," recurs to the critical discussion

of the philosophy of Comte. This chapter
clearly belongs in substance to the original
series of lectures upon which the book was
founded. At length it portrays Comte's doc
trine of the " three stages

" of the history of
thought, and connects the criticism of this doc
trine with the general theory of the development
of scientific and philosophic method. With the
detail and with the justice of Fiske's estimate
of Comte we are not here concerned. The
reader is impressed, however, especially in view
of Fiske's later treatment of the problems of
religion, with the fact that, for him in this chap
ter, " the progress of that kind of knowledge
which we call philosophy is one and the same,"
viz. " a continuous process of deanthropomor
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phization," or " the stripping off of the anthro
pomorphic attributes with which primeval phi

losophy clothed the unknown Power which is

manifested in phenomena." This single and
continuous process, marking the progress of

thought, Fiske substitutes for Comte's three

stages. The result of the process " involves the
extrusion of the notion of a volitional cause
altogether, and leaves us with the conception of
a Cause . . . which, equally with the anthropo

morphic conceptions which have preceded it
,
is

the proper object of religious feeling, but con- ,

cerning the nature of which — in itself, and
apart from its phenomenal manifestations — the
human mind can form no verifiable hypothe
sis." The doctrine thus defined is the one which
Fiske now calls " Cosmism," the name being,
as he in substance explains in the Preface to

his book in speaking of the term " Cosmic Phi
losophy," his own, and not approved by Spen
cer. " Cosmism," as thus defined, is opposed
to Comte's Positivism as truly as to Anthropo
morphism. " Cosmism " is of course in sub
stance the Spencerian doctrine of the Unknow- /

able Power, and is contrasted with Positivism in \j ""
view of the fact that Comte admits no unknown

power behind phenomena. A reference occurs,
in the latter part of the chapter, to Spencer's
" Reasons for Dissenting from the Philosophy
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of M. Comte," an essay which has always to
be borne in mind in considering Spencer's rela

tion to Positivism and Fiske's discussion of
that doctrine. We shall later see (Division III.
of this Introduction, especially §§40 and 41)
how much Fiske's definition of " Cosmism "

was altered before his death.

14. The criticism of Comte is continued in

chapter viii., on the " Organization of the Sci
ences." But here Fiske also returns to his

directly expository task ; for after stating the

Comtean classification of the sciences, he pro
ceeds to criticise Comte upon the basis of a
statement of Spencer's position in the three

essays — " The Genesis of Science," " The
Classification of the Sciences," and " On Laws
in General, and the Order of their Discovery."
These essays are now published in the second

volume of the definitive or " Library Edition "

of Spencer's " Essays, Scientific, Political, and
Speculative." Spencer's classification of the
sciences is stated by Fiske in a somewhat

abridged form. Chapters ix. and x. of Fiske's
text continue the criticism of Comte in a man
ner which does not, for our present purposes,
throw any especially new light upon what is

distinctive of Fiske's position as an expositor
of Spencer or as a student of central philoso
phical problems. Chapter ix. deals, after Mill,
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with the general logic of scientific methods, in
addition to the criticism of Comte. Chapter x.
undertakes to summarize the precise range of
the agreement and disagreement between

" Cos-
mism
"
and " Positivism." With chapter xi.,

" The Question Stated," Fiske returns in his
discussion nearer to the Spencerian order of the
day, by announcing the task of a Synthetic Phi

losophy in the fashion of which Spencer makes
use in the first, as well as in later, chapters of
Part II. of the " First Principles."
15. Hereupon, in Part II. of his own treatise,
Fiske begins his exposition of the general law
of evolution. The first four chapters of this

part need no extended remark in this present
connection. They furnish a masterly and very
clear exposition of chapters iii. to xxiv. of the
second part of Spencer's " First Principles."
Fiske's fidelity is close, despite his great abbre
viation of Spencer's discussion. While the

large illustrative material includes examples that
the later progress of science has often set in
new light, and that Fiske, if rewriting his book,
might therefore wish to modify, no question of
fundamental importance for the understanding
of Fiske's personal position here arises. He
is in these chapters the disciple, and desires

only to appear as such. To criticise his atti
tude here would be to raise the whole question
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,

of the philosophical value of Spencer's main
ideas — a matter with which I have at present
no concern.

1 6. In chapter v. of this Second Part, Fiske
begins, however, the task of supplementing the
text of the " Synthetic Philosophy

"
in an im

portant respect. Spencer, in the Prospectus
of his system, had announced that he should
not undertake, in any separate division of the

Synthetic Philosophy, the " application of the
First Principles to Inorganic Nature." " This
great division," said Spencer,

" it is proposed
to pass over ; partly because, even without it

,

the scheme is too extensive ; and partly be
cause the interpretation of Organic Nature,
after the proposed method, is of more immedi
ate importance." 1 Nevertheless, Spencer had

published essays bearing upon the problems of
inorganic evolution, and had freely used illus
trations belonging to this realm in the " First
Principles

"
and elsewhere in the course of the

exposition of his system.2 Under the title

1 See the "Prospectus" as reprinted in the Preface to the

original edition of the First Principles (a Preface found also

in all the later editions of that work) .

1 See especially first the relevant passages in Spencer's

paper on " Progress, its Law and Cause " (Spencer's Essays,
Library Edition, vol. i. pp. 8—62) ; secondly, the essay on

"The Nebular Hypothesis" (Essays, vol. i. pp. 108—155,
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" Planetary Evolution," Fiske undertakes, in
chapter v., to bring the processes of inorganic
evolution into their natural place in the expo
sition of the Synthetic Philosophy. The ac
count of the nebular hypothesis which follows
is not a mere exposition of Spencer's view.
With regard to one notable matter, that of the

origin of the asteroids, Fiske opposes Spencer,
and undertakes, at some length, to present a

special hypothesis of his own.1 It is no part
of my present office to discuss the merits of
this hypothesis. The student of Fiske's chap
ter will naturally desire more light, both upon
the earlier history and the recent fortunes of the
Kantian and Laplacean hypotheses about the

origin of planetary systems. He will find a
good recent bibliography in the Introduction

to Professor W. Hastie's recent book, " Kant's
Cosmogony."

2 In addition to the statement
of the nebular hypothesis in its general appli
cation to the stellar and solar systems, Fiske,

with notes later added, 155-181) ; and further the essay son" The Constitution of the Sun" (id. i. 182-191) and on
"Illogical Geology" (id. i. 192-240).
1 Spencer elaborates and defends his view in the later notes,

appended to the essay on the nebular hypothesis, and pub

lished in the final edition, in 1890.
a Glasgow, 1900. See especially the second section of
Professor Hastie's Introduction, pp. xviii—xxviii.
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in the latter part of the chapter, gives some ac
count of the relation of this hypothesis to lunar

phenomena, and here, as throughout the chapter,
touches upon matters of detail which he would

frequently have had to express with some modi

fications, in view of the later advances of know

ledge, had he been able to revise his book.

17. Chapter vi., on "The Evolution of the
Earth," is brief, and touches upon matters which

Spencer has occasion to treat, in passing, in the

illustrative paragraphs of the text of the "First
Principles," even while he is stating the gen
eral characteristics of evolution. Fiske's chap
ter vii., on " The Sources of Terrestrial En
ergy," stands in a comparatively free relation
to the order of Spencer's exposition. It corre
sponds most of all to the chapter on " The
Transformation and Equivalence of Forces,"
chapter viii. of Part II. of the " First Princi
ples." Fiske's chapter contains a summary of
well-known portions of the modern theory of
energy. Significant here is especially Fiske's

statement of the relation of the doctrine of en
ergy to nervous and mental phenomena. Here,
in fact, we come upon one of Fiske's most im
portant lines of thought. He carefully avoids
saying that physical energies are transformed at

any point into mental processes. The passage
in Fiske's text corresponds, however, in the
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main, to a passage in the cited chapter of Spen
cer where the latter (in the editions of the

" First
Principles

"
previous to the last) explicitly

declares that : " The law of metamorphosis,
which holds among the physical forces, holds

equally between them and the mental forces.

Those modes of the Unknowable which we
call motion, heat, light, chemical affinity, etc.,
are alike transformable into each other, and into

those modes of the Unknowable which we dis

tinguish as sensation, emotion, thought ; these,

in their turns, being directly or indirectly re- .- ,

transformable into the original shapes. That
no idea or feeling arises, save as a result of some
physical force expended in producing it

,
is fast

becoming a commonplace of science." Fiske's
mode of expression is deliberately different
from this one. Citing substantially the same
facts as Spencer, Fiske draws the conclusion
that " there is no such thing as a change in
consciousness which has not for its correlative

a chemical change in nervous tissue." This
correlative, however, is not said by Fiske to be

transformed into the change of consciousness,
*'"

1

but to accompany it and to correspond to it.
We shall see later how Fiske insists upon the
view, mentioned in passing in the present chap
ter, that " the gulf between the phenomena of
consciousness and all other phenomena is an
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impassable gulf." We shall also see how he
combines this view with that acceptance of the

Berkeleyan analysis of the phenomenal concept
of matter which we have noted above, in § i o
of this Introduction. The result of the com
bination is a doctrine which stands in opposi
tion to what Spencer expresses in the passage

just quoted. Yet Fiske evidently believed
himself to be true to what Spencer implicitly
meant to say. As a fact, in the last edition
of his " First Principles

"
(1900, § 71 and § 71

a, b, c,
)

Spencer somewhat modifies his language

regarding this point. While he does not pass
over to Fiske's position, he speaks, neverthe

less, doubtfully as to the " transformation,"
and asserts only a probability (as against Hux
ley's doctrine of animal automatism) that the
state of consciousness is a "factor" in such
transformations of energy as occur when volun

tary acts are performed, or when, as in
"
pas

sive emotions," nervous changes result in pro

ducing conscious states that do not at once

get active motor expression. He now admits,
however, that this probability does not amount
to proof, and that consciousness may be only

a " concomitant of certain nervous actions."
Fiske, however, remained to the end certain
that physical energy and consciousness cannot

be transformed the one into the other.
Ix
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1 8. With chapter viii. of Part II. of the
" Cosmic Philosophy," Fiske begins the dis
cussion of the topics most characteristic of the

conception of evolution as that conception first
became known to the general public. The

questions of the next few chapters are : First,
in chapter viii., the problem of the origin of
life ; second, in chapter ix., the issue as between

the hypotheses of Special Creation and of Deri
vation ; third, in chapter x. (with which the sec

ond volume of the original edition opens), the
case for the Darwinian theory of Natural Selec
tion ; fourth, in chapter xi., the discussion of the

objections to the Darwinian theory which had

been founded upon the absence of " missing
links," and upon the " infertility of hybrids." In
dealing wklmll ihese.matte.rSi.Fjske. is at once
the child of his time and the able advocate,
stating the case for the theory of the transfor
mation of species, and of the evolution of living
forms, in presence of the controversial ten
dencies then prevalent. Of course had Fiske
rewritten these chapters at a later time, there

would have been many details to modify ;
and not a few of the controversial matters
which he made prominent would have lost in

his eyes the importance that the state of dis
cussion then gave them. We have to remem
ber that when Fiske prepared his Harvard
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, lectures, Agassiz still dominated the teaching
current upon these issues at Harvard. The
Darwinian theory, equally with Spencer's phi

losophy, was on trial before the public. Ele

mentary objections and misunderstandings, as

well as the far more weighty problems of the
new theories, had to be considered and ex

plained. Moreover, the now obsolete contro

versy concerning " spontaneous generation
"

was, when Fiske published these volumes, still

prominent in the literature of the day. The
more modern researches of the bacteriologists
were in their infancy. The special question as
to the " factors of organic evolution

"
had

not yet become disengaged from its natural

confusion in the minds of readers with the
more general question as to whether organic
forms were the product of special creation or
not. Even the importance of the difference
between the Spencerian and the Darwinian ten
dencies in the explanation of these factors of
organic evolution had not yet been as much

emphasized as the controversy between the
" Neo-Lamarckians " and their opponents has
since emphasized it. In short, more than a
quarter of a century of restless scientific pro
gress lies between these brilliant chapters of
Fiske and the present state of opinion and of
knowledge concerning evolutionary theory.
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It is therefore obvious indeed that no one
would turn to these pages of Fiske's book for

adequate information concerning the doctrine

of organic evolution as now known and esti
mated ; yet as an historical document in the

evolutionary controversy these chapters retain

a distinct importance, and they doubtless had

much to do with the education of public opin
ion in this country.
The relation of these same chapters to the
exposition of the Synthetic Philosophy of Spen
cer is

,

meanwhile, extremely free. The gen
eral argument against the hypothesis of Spe
cial Creation in Fiske's chapter ix. is based

upon one that Spencer had early elaborated in

his essay of 1852 on
" The Development Hy

pothesis," — an article which, as Spencer says,
" struck the keynote of all that was to follow." 1

This earliest statement of Spencer's position is

further elaborated in chapter ii
. of Part III.

of the first volume of Spencer's " Principles
of Biology," and to this chapter of Spencer's,
Fiske's statement in a measure corresponds.
The whole of Spencer's Part III. of the Bio
logy is devoted to his own statement of the evi
dence for the theory of organic evolution, and
to his account of the factors of this process.
Spencer's chapter xii. of this Part, on "Indi

1 See Spencer's Essays, Library Edition, vol. i. p. I.
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rect Equilibration," deals briefly with his view

of the range of effectiveness of " Natural Se
lection," and in the second volume of the Bio

logy (in a note to § 373, chapter xiii. of Part

VI.) Spencer states, in an interesting way, his
own view of his historical relation to the Dar
winian doctrine regarding the selective factors

in the evolutionary process.
In seeking for the distinctive features of
Fiske's thought, we here need look no further,

in case of these chapters, into his relations to
the contemporary literature. His occasional use
of evolutionary illustrations derived from the
history of language is characteristic of his own
habits as a student. The philological theories
to which he appeals in a discussion of chapter ix.
have been, as I gather from hearsay, consid
erably modified in the recent progress of the
Science of Language ; and Fiske would, ifwriting
at present, here revise some of his statements.

Throughout these chapters, as before, we find
Fiske frequently independent in the choice of
his illustrative material, even where he is ex

pounding the theories of others.

19. In chapter xii., on "Adjustment, Di
rect and Indirect," Fiske makes a transition to
a closer relation to Spencer's distinctive views
of the nature of life, and of the factors of or
ganic evolution. The transition is accomplished
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through pointing out the need of supplement
ing natural selection by other factors. " Direct
adaptation

"
appears as necessary to an expla

nation of the evolution of sense-organs, such as
the eye and the ear, and to the meeting of other
difficulties in the way of the hypothesis of Dar
win. The arguments are in the sense of Spen
cer's general discussion in Part III. of the "Bi
ology." Fiske thus leads over to a statement,
in chapter xiii., of the Spencerian definition of
" Life as Adjustment." This now so famous
definition is developed at length by Spencer in

Part I. of the " Biology," chapters iv., v., and
vi. Fiske's summary is brief, and is intended

chiefly to prepare the reader for the discussion
of the psychological theories which immediately
follow.
20. Chapter xiv., on " Life and Mind," is
an exposition of the Spencerian definition of
the nature of mental processes. Except to show
his usual care in insisting upon the contrast
between mental and physical phenomena, and

in warding off any tendency on the reader's

part to interpret Spencer's doctrine as at all

verging towards materialism, Fiske's exposition
here involves no features upon which our at
tention need at present rest. The polemic
against Comte continues. But chapter xv., on
" The Composition of Mind," undertakes to
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deal with one of Spencer's most technical and
questionable speculations, — that relating to the
ultimate elements of psychical life, and to the

way in which they are
" compounded

"
in order

to form consciousness. While carefully using
the term " psychical shock," rather than Spen
cer's original phrase

" nervous shock," to de
signate the hypothetical

" ultimate unit of con
sciousness," and while thus showing the same

keen sensitiveness as before to the need of keep
ing asunder, in the reader's mind, the " psy
chical
"
and the " physical," Fiske finds no

essential difficulty in the way of accepting the
substance of the Spencerian hypothesis, and in

supposing mental life to be composed of ele
ments which are separately unconscious. He
speaks therefore still, in this chapter, as exposi
tor and disciple. Yet he has in mind, neverthe
less, the motive that later proved so powerful
in leading him away from his master's attitude

in view of the problem of the relation of mind
to the Ultimate Reality.
21. Chapter xvi., on "The Evolution of
Mind," seems to the reader to be also, in the
main, expository of Spencer ; yet Fiske informs
us in the Preface that " the chapter was mostly
written,and the theory contained therein entirely
worked out, before the publication of Part V.
of the second edition of Mr. Spencer's c Princi
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pies of Psychology.'
"
Hereby one sees how fully

and how early he had grasped the spirit of his
master. The theories in question in this chap
ter belong amongst the most discussed topics of
evolutionary psychology in recent years. The

question of " race-experience," the problem
whether " acquired characters," especially when
they are

"
psychical characters," can become he

reditary, the issue as to whether instincts are the

remains of once-conscious habits from which con
sciousness has fallen away in the course of evo
lution, — these are matters still more vital in
present theoretical inquiry than they were when
Fiske wrote. He would therefore certainly have
added much to the argument of this chapter had
he rewritten it. How much he would have found
to change in the light of more recent research,
it is impossible to say. For the issue in question
is still undecided.

11. Chapter xvii., on " Sociology and Free
Will," begins the series of chapters which in the
" Cosmic Philosophy " more directly represent
Fiske's personal point of view, and which con
tain, along with a general and sometimes a close

agreement with Spencer, Fiske's principal con
tributions to the theory which he is expounding.
At the time when Fiske prepared the " Cosmic
Philosophy

" for the press, Spencer's book on
" The Study of Sociology " had indeed already
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appeared (1873), but the
" Principles of Socio

logy," as a part of the " Synthetic Philosophy,"
were still in process ofpreparation. On the other
hand, Fiske's personal studies had prepared him

to treat the problems of social evolution with a
good deal of independence. The place which the

philosophical study of history occupied in his
mind has already been indicated above (§ 6).
The Preface to the " Cosmic Philosophy "

names the year 1866 as the date of the writing
of chapters xvii. and xviii. It now becomes es
pecially necessary that, without indeed following
too closely the text of the remaining chapters
of Fiske's Part II., we should give a summary
of the positions that they represent.
A study of Sociology must be based upon a
conviction that social phenomena are subject to
law. Fiske interprets this conviction in a famil
iar way, and accordingly finds the belief in the
" Freedom of the Will " an obstacle to the
progress of sociological study and of historical
science. In chapter xvii., on " Sociology and
Free Will," a chapter decidedly more youthful
in spirit and in method than is the most of the
book, he attacks the problem of freedom with a

vigorous'gayety ofpolemic which leaves nothing
to be desired in the way of plainness of speech.
Interpreting freedom as equivalent to the law
lessness of volitional phenomena, Fiske makes
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short work, both of the ethical and of the psy
chological aspects of his problem. The more
subtle philosophical considerations regarding the

problem, as the history of thought has brought
them from time to time to light, Fiske indeed

does not consider. They obviously do not in
terest him. We have to remember that the whole
discussion has for Fiske a practical motive, viz.

that of clearing the way in the reader's mind
for a study of the laws of social phenomena.
To these laws Fiske proceeds in chapter xviii.,
on the " Evolution of Society." He first con
siders the question of the universality of pro
gress, and points out that the doctrine of evolu
tion, as he understands it

,
is perfectly consistent

with affirming that in human history
"
progress

has been in an eminent degree contingent and

partial." For " the great fact to be explained is

either the presence or the absence of progress,"
just as, in the theory of evolution, the matter to
be explained is the contrast between the condi

tions that lead to evolution, and those that en
tail dissolution. And just as evolution, as the
positive process, is the principal topic of study
in the Spencerian philosophy, while dissolution

is briefly explained as resulting from a reversal

of the conditions that determine evolution, so,
as Fiske now points out : " Whether manifested
or not in any particular community, progress is
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still the all-important phenomenon to be inves

tigated. It is the one grand phenomenon, to ex
plain the presence and the absence of which is to
explain the phenomena of history. . . . The
study of the progressive communities furnishes
us, as we shall see, a law of history ; a law which,
in its most general expression, covers the phe
nomena presented by the non-progressive com

munities likewise."

23. Fiske hereupon passes to the definition
of the " prime factors " in social progress, viz.
" the Community and its Environment." The
concept of the environment, in case of a civilized

people, is for Fiske a very broad one, including
not only the physical but the intertribal or the
international relationships of the community,
and also embracing its historical relationships to

the past of human civilization. Fiske empha
sizes the importance of the intellectual and moral
environment of a people, as against the merely
physical environment. He is consequently able
also all the more easily to emphasize the thought
that the " equilibration

" of the community with
its environment must, in case of progress, espe
cially involve " the continuous weakening of
selfishness and the continuous strengthening of
sympathy," both within each community and

amongst various progressive communities as

they tend to coalesce into larger aggregates. The
Ixx
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growth of the community in size and in integra
tion both determines, and in its turn is furthered,

by
" the gradual enlargement of the area over

which the altruistic feelings extend."
" The al

truistic feelings, finding at each successive epoch
a wider scope for action, have become gradually

strengthened by use."

Furthermore, social growth, like biological
evolution, is " a process of adaptation, — a con
tinuous establishment of inner relations in con

formity to outer relations." And as to this re
lation of the community to the environment,
" the heterogeneity of the environment is the
chief proximate determining cause of social pro
gress." Hence, since the environment of the
community includes the traditional past of so- ;
ciety, " civilization advances much more rapidly
in modern than it did in ancient times," — a
consideration upon which Fiske both in his later

historical and in his philosophical writings very

frequently enlarges.
From such general considerations Fiske then

passes on to the feature by which
" social inte

gration
"
is especially distinguished from " bio

logical integration." As an organism grows
more coherent, its various parts tend to lose

their individual independence. But : " In so
cial development, corporate life is more and

more subordinated to individual life. The high
Ixxi
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est organic life is that in which the units have
the least possible freedom. The highest social
life is that in which the units have the greatest
possible freedom." The reason for this pecu
liarity of social evolution is the Spencerian rea
son, that in a society the psychical life belongs,
not to the social organism as a whole, but to the
individuals. Summing up these various consid
erations regarding the processes of social pro
gress, Fiske then proceeds to state the " law of
progress

"
in the well-known general terms of

the Spencerian formula of evolution, with the
addition of a clause at the end, to the effect that
in social evolution " The constituent units of
the community become ever more distinctly in
dividual," despite the " definite, coherent heter
ogeneity

" which, according to the Spencerian
formula, must mark progress on the whole.
The view thus stated is in known agreement
with Spencerian results, and Fiske himself is

fully conscious of his dependence upon Spen
cer; but on the other hand, in the absence of
the definite working out by Spencer, as yet, of
the " Sociology," Fiske was obliged to collect
his own material, and to make, in some mea

sure, his own inductions. This, even at the
youthful period when this chapter assumed its

original form, he was, as we have seen, amply

equipped to do ; and so the chapter contains a
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good deal that is characteristic of his own think
ing processes.

24. Chapter xix.,
" Illustrations and Criti

cisms," contains, in the main, a continuation of
the polemic against Comte, which is here joined
with a cordial recognition of Comte's services
in defining progress as including the passage
from military to industrial conditions. Fiske

asserts, however, that this passage needs a
" ra

tional explanation," which Comte fails to give.
What Fiske thinks himself able to prove, as to
this point, is that : " The exigencies of self-
protection entailed by the primitive state of
universal warfare furnished of themselves the
conditions for the rise of industry," while "In
dustry— the offspring of slavery, itself the off
spring of warfare — has all along, by aiding the
differentiation and integration of society, been

draining the vitality out of its primeval parent."
Chapter xx., " Conditions of Progress," sup
plements the general formula of the law of pro
gress by contrasting the conditions under which

progress takes place with the conditions which
determine stagnation or retrogression in the so
cial order. Fiske here lays great stress upon
the view that the working of natural selection
amongst primitive communities tended, from
the start, to favour, in the more progressive
communities, that obedience, conservatism, and
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unity which have enabled these more progres-
' sive types of mankind to dominate the un-

progressive, or to destroy the latter when the

two types have come into conflict. He then
points out the strongly contrasting fact of the

importance of prominent individuals in deter

mining the transition to higher civilized com

munities in the more fortunate cases. The
selective value of the community spirit, in case
of the stronger social types of mankind, can by
itself only explain how, through conquest, social
"
aggregates of the first order," such as those
of" Egypt, Assyria, China, Mexico, and Peru,"
come to be formed. But in such communities

"f as these, individual initiative is suppressed, and
hence progress is stopped at a certain point.
Now there seems to be a great difficulty in get
ting beyond this point, since the very condi
tions that, in more primitive societies, lead to
a strict enforcement of uniformity of belief and
practice, seem so far to be necessary for the suc

cess of the stronger community in its struggle
with others. Yet, on the other hand, only where
individuality is encouraged can there be devel

oped, as a later consequence of such individu
ality, that " flexibility of mind " which made
the Greeks for a time so potent, and which now

gives to the civilized European stocks their

predominance. Fiske decides, on the whole,
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however, that the appearance of " a modicum
of flexibility

"
and of individual freedom was a

sort of spontaneous variation of certain social
stocks that had been subject to very heteroge
neous physical and social fortunes. Such were

the stocks from which the modern Europeans

sprang, — the product of conditions of fierce
competition and of restless wandering. " Con
tinual change of foes to be overcome, and of
natural obstacles to be surmounted, must have

given the advantage, at last, to those tribes

which had gained enough uniformity to insure

concerted action, without sacrificing their versa

tility of mind in the process." Thus an essen
tially Darwinian type of explanation of the

appearance of stocks mobile enough to encour
age individuality, but conservative enough to
unite for warfare, constitutes Fiske's contribu

tion to the question as to how the progressive
stocks can have originated. The essential con
dition of social progress is thus one which tends
" to encourage individuality without weakening
concentration." " Hence the peculiarly plastic
consistency — the flexibility combined with
toughness — of West-Aryan civilization."
These reflections are very characteristic of
Fiske. They are meanwhile conceived in a Dar
winian, rather than in any strictly Spencerian

spirit. They involve the admission that what
Ixxv
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Spencer calls
" direct equilibration

"
does not,

of itself, suffice to explain the phenomena of
higher social progress, and that

" indirect equili
bration " (i

. e. progress through variation and

selection) must be needed to give the social

process its direction upwards beyond a certain

point. Meanwhile, the stress laid upon the

need of strong individualities for the attainment
of socially progressive conditions is again char
acteristic of Fiske's personal interest in the prob
lems of history. To the end of his career as a

historian, he remained strongly disposed to re

cognize the significance of great men. In 1880,
in a paper entitled " Sociology and Hero-Wor
ship," 1 Fiske, undertaking to answer Professor

James's article in the
" Atlantic Monthly " for

October, 1 8 8o,on " Great Men, Great Thoughts,
and the Environment," insists that the true con

sequence of the Spencerian sociological doctrines
does not, in his own opinion, demand either a

denial, or even neglect of the significance of
great men as factors in social evolution, and he

especially refers to the present chapter as repre

senting how he himself, a Spencerian, reads the

implications of his master's doctrine. One may
be disposed to doubt how far Fiske, in the arti
cle in question, succeeds in his apology for

Spencer as against James, but there can be no
llExcuniaaj o
f an Evolutionist, chap. vi.
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doubt that Fiske himself was always disposed
to do justice to the historical influence of indi

viduality. This chapter xx. is therefore an im

portant expression of Fiske's personal judgment
of issues that were, for him, always prominent.

25. Chapter xxi.,
" Genesis of Man, Intel

lectually," brings Fiske again nearer to the ex

pository attitude. Only now he is once more

dealing with a problem common to all the evo

lutionists, and the most important matter that

appears in the chapter, bearing upon the solu

tion of the problem defined in the title, is de
rived from Wallace rather than from Spencer.
The evolution of man depended upon the pro
cess of natural selection in which power of brain
was preferred to strength of muscle, and to other

physical advantages. This power of brain was
itself due at each step to variation, as well as to

direct adaptation. In dealing with the problem,
Fiske accordingly emphasizes the " Darwinian
factor
" of evolution. What momentous con

sequences for man's moral evolution, and for

Fiske's own later teleological view of the evo
lutionary processs, our author founded upon
these considerations of Wallace, we shall here
after see.
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II

FISKE S CONTRIBUTION TO THE ETHICAL AND RE

LIGIOUS PROBLEMS IN THE " COSMIC PHI
LOSOPHY"

26. With chapter xxii., on "Genesis of Man,
Morally," we pass to a decidedly more inde

pendent and original discussion than any of
those that have preceded in the course of these
volumes. The chapter opens, indeed, very much
as if it were to be confined to the form of devel
opment of moral principles usual in statements
of utilitarian hedonism. But it soon appears that
Fiske has other interests in the discussion. It is
true that for him, as for other evolutionists, the
ultimate warrant for ethical distinctions must be

closely related to the pleasure-producing tend
encies of good action and the pain-producing
tendencies of evil action. It is also true that the
biological basis upon which the moral conscious
ness grows must be that

"
adjustment of an or

ganism to its environment
" of which pleasure

and pain give such important symptoms. It is
still further true that the evolution of the moral
consciousness must be, for Fiske, correlated with
that improvement in the structure and functions
of the brain which he has discussed in the pre
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vious chapter. But all these considerations are
in Fiske's mind subordinate to the question,
How did the social functions of primitive man
arise, and how did they favour an ethical tend- 1

ency ? The problem of the origin of morality
is thus for him identical with the problem of the
origin of society. Now we have already seen, in
connection with Fiske's general view of the
later stages of the social evolution, that the social
evolution of any period of humanity involves
social integration or consolidation, and the de

velopment of such motives as tend to keep the
community together. But we now come to the

point where Fiske finds it necessary to try to

explain how the earliest communities began
to learn the art of living together in definite
social relations at all. Gregariousness is com

mon amongst mammals, but how did gregari
ousness turn into genuine social life ? Granted
a motive for a beginning of such social life,
Fiske then finds it possible to conceive how
the original motives of pleasure and pain be
came differentiated into higher moral motives

through the workings of sympathy ; and on
this basis a transition to the usual deduction

of hedonistic utilitarianism seems to him com

paratively easy. But the central problem is
,

How a being who was not yet sufficiently gre
garious to have become sympathetic, should
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for the first time acquire not only vaguely gre

garious habits, but a tendency to live in defi

nite social relations with his kind, and begin to

nourish the sympathetic impulses upon which

the later moral consciousness is based. When

Fiske wrote this chapter, efforts had already
been made by evolutionists to suggest some

thing towards a solution of this problem. Fiske
mentions some of these efforts. That the weak
nesses of primitive man should make sociality
advantageous had been already suggested by
Darwin. But since the very explanation of
the origin of this physical weakness of man de

pended, as we have seen, upon the hypothesis
that natural selection had preferred skill of
brain to strength of body (because, as Fiske
states, " the superior sagacity even of the lowest

savage makes him quite a formidable antagonist
to animals much more powerful than himself"),
it seems inexplicable that this very quality which
had been selected because it was associated with

sagacity, and was accordingly an advantage,
should prove so disadvantageous as to need the

development of a new tendency to make its
own presence supportable. Fiske sees this diffi

culty. He also sees that primitive man was not
a mild creature, who resorted to the social life
because of the gentleness so often associated
with weakness. Our author accordingly holds
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that we must look elsewhere for the definition
of the process by which the transition here in

question was effected. The ingenious suggestion
that hereupon occurred to Fiske is so character
istic of his personality, and has been so freely
discussed in his later writings, mentioned by his

critics, and commented upon by popular writ

ers, that no extended account of it is here ne
cessary. Fiske is so much his own best exposi
tor, that with regard to this, his most notable

contribution to evolutionary theory, the reader

may well be left, for the most part, to consult

the author.1

1 The theory here in question is restated in Excursions of
an Evolutionist, chapter xii., under the title "The Meaning
of Infancy." The genesis and the relationships of the theory,
in Fiske's own mind, form the topic of his address on "The
Part Played by Infancy in the Evolution of Man

"
(in A

Century of Science, chap. iv.). See, also, "The Cosmic
Roots of Love and Sacrifice" (in Through Nature to God~),
chaps, vi. vii. and viii. ; The Destiny of Man, chaps, vi. and

ix. ; The Idea of God, chap. xiv. The theory is briefly
mentioned, also, in a passage of Life Everlasting, Fiske's

posthumously published Ingersoll Lecture. The theory of

Fiske is spoken of by Giddings as having been " generally
accepted," and seems to have been cordially greeted from

the outset by students of evolution generally ; cf. what
Fiske himself says in the "Dedicatory Epistle" to A
Century of Science. See also, for example, the review of the
Cosmic Philosophy in the Popular Science Monthly for January,

1875. Spencer views Fiske's theory as having probably de-
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It suffices for our present purpose to say that
Fiske connects the discussion of the impor
tance of the development of the brain (a mat
ter to which Wallace, as we have seen, had

already called his attention) with the well-

known consideration that the human brain

goes through the most important stages of its

development after birth. He points out that
these two facts not only are connected, but

needs must be. There is no opportunity to

give a brain so complex as that of man its fair
chance for development, without a prolonged

period of infancy. If natural selection came
to prefer brain development to all the other

powers of the anthropoid ancestor of man, then
this preference necessarily entailed the physio

logical consequence of a gradually but steadily
prolonged period of infancy. It also entailed,
by a corresponding selection of those members
of the pre-human stock whose parents took

good care of them during this infancy, a gradual
growth of parental interests. The consequence
was, according to Fiske's hypothesis, the dispo
sition of parents to remain longer with the care
of their offspring upon their minds. In conse

fined a "cooperating factor in social evolution
"
(Principles of

Sociology, vol. i. Part III. chap. ii. § 267, at the end).
Giddings criticises Fiske's view negatively in his Principles o

f

Sociology, pp. 229 sqq.
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quence, before elder offspring were mature, and
free from parental care, the younger offspring
would be present to give new interest to the
life of what now tended to resemble a primi
tive family or a group of families. That very
irregularity of the earliest human or sexual re

lationships which Fiske's theory meanwhile

presupposes, would lead, upon the basis of a

very simple tendency towards gregariousness,
to the formation of hordes, in which the many
young must have constituted a certain tie that
held all the interested parents more or less to

gether. Now the care of the offspring during
this prolonged period of infancy would itself
be a training in sympathetic feelings. These
latter would gradually extend themselves to
the various members of the primitive horde
thus formed. The result would be a social

group, that on a higher level would become,
for primitive man, a clan, with a consciousness
of its family ties. The selective value of clan-
nishness, when once it had thus originated,
would lead to the extension of the clan in size,
to the knitting together of its various rela
tions, and to the development of secondary
social virtues such as had to do with the pre

servation of the clan in its conflict, both with
nature and with other clans. The social rela
tions thus resulting would react, both through
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" direct equilibration " (that is

,

through the

training of new habits) and through
" indirect

equilibration
"
(that is

,

through further natural

selection of the most intelligent social groups),
upon the development of the human brain.
The more highly developed brain would then
become still more capable of those " represen
tative
"
and " re-representative feelings," upon

which the higher morality, in the Spencerian
view, depends.

27. Fiske connects with this speculation a

consideration of the nature of the various
moral motives which would develop upon the

supposed basis. He shows that (as Spencer
also insists) they are to be distinguished from

anything like a direct perception, on the part
of those who are concerned, of the social util
ity of moral actions. Primitive morality is not
due to the conscious discovery that individ
ual happiness depends upon social conform

ity. Nor is the extension of social sympathy,
which marks the growth of higher morality in
the race, a product of an intellectual process
whereby man reasons that the pleasures and

pains of others are to him as if they were his
own. Parental affection, the beginning of the

process, is blind. It is due in great part to
the selective value of parental care. Its ex
tension from the early stages of infancy to
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the later periods of the life of the offspring, is
due in part to association. The extension of a
similar sympathetic concern to the rest of the
members of a clan depends upon further asso
ciative processes. If the clan is once formed,
its members become dependent upon one an

other, and feel direct interests accordingly.
The differentiation of the sterner virtues from
the more sympathetic, while it is not very ex

tensively discussed by Fiske anywhere, is indi

cated in some passages in a fashion used also by

Spencer. The successful clan must take plea- >,.

sure in the courageous and faithful member,

and must show approval of his fidelity ; while
the unfaithful or cowardly member is beaten

or is killed. The memory of such social ex

periences leads to instinctive preferences and

aversions, which all tend towards harmony
with the interests of the clan. Thus the in
dividual does not by calculation discover that

it must be to his advantage to live in a clan

and consequently to sacrifice himself, in some

respects, for it. On the contrary he tends, be
cause he is a member of a clan, to become
instinctively faithful to it

,— at least in some
rude measure, — and so to prefer not only
deeds which are directly sympathetic, but also
virtuous actions which are not all of them
directly reducible to sympathetic motives. Yet
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the origin of these virtuous acts is in social

sympathy, and this social sympathy goes back

for its own source to parental affection. Fiske

follows the extension of such virtues to wider
and wider social relationships, as a process that

must run parallel to increasing social integra
tion. He is thus able to indicate how in his
torical times the sentiment of humanity can
grow to the level of a sense of duty to all man
kind.
With the criticism of the doctrine we have
here, as elsewhere, nothing to do. Its signi
ficance as an expression of Fiske's keen eye
for the importance of the more naive and child
like side of human nature is very noteworthy.
There can be no doubt thatUhe essentially
childlike nature of the man himself, a nature
that he preserved in the main intact despite
all his learning and throughout his long and

thoughtful career, was responsible for the ten

dency of these speculations. In this portion
of the work, then, not the disciple of Spencer
speaks nearly so much as the man Fiske him-

V self.

28. The following chapters belonging to the
third part, the " Corollaries " of the " Cosmic
Philosophy," deal directly with the problems
of religion, and with other problems closely
connected with religious issues. When we re
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view, in the light of the foregoing analysis, the

position of Fiske, in so far as we have yet had
occasion to indicate it

,

we are led at once to

see that there may well be a conflict in his

mind— a conflict of which he himself was
not clearly conscious — between two different
kinds o

f motives that governed him in dealing
with these problems. On the whole, to be

sure, Fiske has thus far appeared in his treat

ment of ultimate problems as a faithful disciple
of Spencer. He has emphasized the essen
tially inscrutable character of the Ultimate Re
ality. He has plainly pointed out what he
regards as the vanity of " anthropomorphism."
He has indicated that we have no right whatever
to interpret this ultimate reality in terms of our
own consciousness. Yet, on the other hand, he
has shown already a concern which has indeed

in his mind a decidedly theoretical foundation,
but which has also a strong personal interest for
him. This concern is in maintaining, with much
greater definiteness than Spencer, that the men

tal and material worlds form two classes of
phenomena, between which there is an " im
passable gulf." The cordial acceptance of the
Berkeleyan analysis of the phenomenal con

cept of matter, the resulting assertion that
physical energy cannot conceivably be trans- ,

formed into mental energy, — these tendencies
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have indicated that Fiske has thoughts of his
own which are not wholly identical with the

thoughts about religion, and about our rela

tions to ultimate reality generally, with which

Spencer opens the
" First Principles." It is

meanwhile obvious that Fiske is not at all

clearly conscious of any conflict of opinion
whatever between Spencer's views and his own.

Moreover, in the more polemical parts of his
discussion, we have frequently found him using,

against the partisans of current religious tradi
tion, expressions which seem to indicate a sense

that in philosophy the former things have passed

away, and all things religious and metaphysi

cal have become new. But we may well sus

pect whether in Fiske's case this is the whole

story. One or two passages which we have

passed over in the foregoing exposition indi

cate, from time to time, to the watchful reader,

a view about the nature of religion, as what
Fiske calls "an emotional attitude," towards
the ultimate reality, — a view that faintly sug
gests already a consciousness such as Schleier-

macher emphasized in his " Reden ueber die

Religion." We turn with interest, therefore,
to those chapters in which Fiske announces
that he will deal with the relation of the cos
mic philosophy to the problems " concerning
God and the Soul."
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In chapter i. of Part III., " The Question
Restated," Fiske declares that these " questions
concerning God and the Soul, which the Positive

philosophy simply set aside as unworthy the at

tention of scientific thinkers, nevertheless can
not be ignored by any philosophy which seeks

to bring about a harmony between human know

ledge and human aspiration." Fiske hereupon
confesses himself " unable to settle such ques
tions as scientific questions are settled." He
proposes, however, to

"
go as far as is possible

without deserting the objective method, and in

dicate the position which we occupy with refer

ence to them." Hereupon, decidedly altering
at once the phraseology of his master, Fiske de
clares that the power which is manifested in the

universe is " a Divine Power," and that this is
intended to be a "Theistic conclusion." He con
nects with this assertion the remark that since
"at every fitting opportunity

"
he has "declared

that the phenomena of mind can in no wise be

explained as movements of matter, while at the
same time a law of evolution expressed in terms
of matter and motion is found to include the
order of sequence of psychical phenomena," he
must "attempt to clear away the difficulties
which to many minds no doubt cluster around

the seeming paradox." He then points out
that, as he has already indicated in connection
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' .

with his discussion of ethics, " beside the sphere
to be assigned to morality, there is a wider

sphere to be assigned to religion." He must,
he tells us, attempt to connect this assertion

with the rest of his principles. And so in the
later chapters Fiske proceeds to attack these

questions both negatively and positively.

29. The negative part of this task is not dif
ficult to summarize. Fiske here states his case

with something of that polemic vigour which we
have previously noted in case of his chapter on
the Freedom of the Will, and in case of his
criticism of Comte. This polemic vigour of

expression is a trait of some of Fiske's early
essays, which went greatly into the background
in his later work, appearing only in a few of his
maturer critical papers. It stands in a rather
curious contrast to his wide intellectual hospi

tality, to the great geniality of his mind, and to
the very tendencies which express themselves,
even in the " Cosmic Philosophy," on the posi
tive side of his religious teaching. But at all
events, as to the main matter at issue, Fiske's

Theism, as we learn in his second chapter, is
not to be an " anthropomorphic Theism." The
"
teleological theory

" of the universe is " use
less from a scientific point of view." It is "a
perishable hypothesis, born of primeval habits
of thought." The more we know about nature
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the less the search for final causes seems to be

of use to us. The cosmic conception of deity,
"
being planted in the region of the Unknow
able, has no such precarious tenure, and all that

the progress of discovery can do is to enlarge
and strengthen it. But the anthropomorphic

conception, lodged in that ever diminishing
area of the Knowable which is to-day un
known, is driven from outpost to outpost and

robbed of some part of its jurisdiction by every
advance of science." " To represent the Deity
as intelligent

"
is (by virtue of the Spencerian

definition of intelligence as an adjustment of
inner to outer relations)

" to surround Deity
with an environment, and thus to destroy its

infinity and its self- existence." " When we
speak of' intelligence,' we either mean nothing
at all, or we mean that which we know as intel

ligence. But that which we know as intelligence
implies a circumscribed and limited form of
Being adapting its internal processes to other

processes going on beyond its limits." It is of
course impossible positively to disprove the

presence of conscious design in the natural uni
verse. But all that we know of the facts is

against the teleological hypothesis. The pre
sence of the appearance of design in nature is
sufficiently explained as due to the fact that our

intelligence, by virtue of its evolution, has be-
xci
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come adjusted to the world, and hence in turn

is disposed to interpret the world as adjusted to

itself. " It is not the intelligence which has
made the environment, but it is the environ

ment which has moulded the intelligence. In
the mint of nature, the coin Mind has been

stamped ; and theology, perceiving the likeness
of the die to its impression, has unwittingly in
verted the causal relation of the two, making
Mind, archetypal and self-existent, to be the
die." Moreover, " Personality and infinity are
terms expressive of ideas which are mutually
incompatible." Hence, " an anthropomorphic
God cannot be conceived as an infinite God."
To those who have formed scientific habits of
mind, and who have been led once to conceive

of the all-sustaining Power of Spencer, — to
such persons "the conception of a presiding
anthropomorphic Will is a gross and painful
conception." And so the " Intelligent Will
postulated by the modern theologians

"
must

in time share " the fate of the earlier and still
more imperfect symbols whereby finite man has

vainly tried to realize that which must ever tran

scend his powers of conception." The case thus
made out, if taken by itself, would seem to be
sufficiently negative to make very questionable
why one should still call the doctrine thus de
fined " Theistic."
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30. In chapter iii., on
" Cosmic Theism,"

Fiske begins by admitting that the conclusions
thus reached " would be very unsatisfactory if
we were obliged to rest in them as final." A
"
positive attitude

"
is needful to satisfy the hu

man mind. This positive attitude is first sug
gested by the fact that the inscrutable Power

which we so far find as the basis of all Reality
is sharply distinguishable from the whole realm
of phenomena. Although known through its
manifestations only, it is known to be in itself

something beyond these manifestations, and is

inscrutable only because it is thus beyond. But

now, as Fiske insists, here for the time return

ing decidedly to the position of Spencer in the
"First Principles," " what men have worshipped
from the earliest times has been not the Known,
but the Unknown." "Worship is ever the dark
side of the shield, of which knowledge is the
bright side." Meanwhile, it is to be noted that
we do not say that the World, that is

,

the sum

total of phenomena, is for us this Ultimate
Reality, since for us, in Fiske's opinion, the
Unknowable lies wholly beyond this world of
phenomena. Hence, as Fiske insists, the view
here in question is not Atheism, because Athe
ism looks for nothing beyond the world itself,
viewed as a sum total of data. Nor is the doc
trine Pantheism, for Pantheism identifies the
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world of phenomena with the Deity. We, how
ever, must in no wise identify " the Power with
its manifestations." " While the universe is the
manifestation of Deity, yet is Deity something
more than the universe." There is to be ad

ded the consideration that for the " Cosmist "

the Unknowable manifests itself in a world of
Law. In the mind of the " Cosmist " " Divine
action
"
is therefore identified with orderly ac

tion. The question about the right positive
attitude towards the Deity thus comes to in

volve the question whether man is to be taken

as the measure of the highest form of being,
"whether the creature is to be taken as the

measure of the Creator." And the answer of
the " Cosmist " is that the Unknowable, as be
yond the world, and as the source of Order, is

something immeasurably higher than the crea

ture.

The question how far Fiske was satisfied in
his own mind that the view indicated involved

already a sufficiently positive attitude towards

the Unknowable, seems, in the light of the sub

sequent developments, somewhat doubtful. The
attitude thus far defined seems to be positive
only (1) in so far as Fiske asserts that an ulti
mate mystery is the natural object of the emo
tion of worship ; and (2) in so far as the Un
knowable, being free from anthropomorphic
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taint, is free from limitation, and is therefore

more worthy of worship than a limited object.
The added consideration, that the Unknowable
is the source of law, serves indeed to give the

conception something of the dignity of order
liness. Yet Fiske now proceeds, in chapter
iv., on " Matter and Spirit," to a consideration
which at first seemed to take him into a decid

edly different region of thought, but which

proved to be erelong related to the estimate of
our religious attitude, and to insure a needed

supplement to our way of viewing the Un
knowable.

31. The "Cosmic Philosophy" is in any
case, as we now are reminded, not materialistic.

Fiske opens the chapter by repudiating with
considerable vigour the general imputation sug
gested by that term. He passes hereupon to
a more careful examination of the very mat
ter which we earlier found him discussing (see

§ 17 of this Introduction), namely, the ques
tion about the relations of material and men
tal energies. The argument here developed at
considerable length remains characteristic of
Fiske's thought throughout his career, and, as

we have said, differentiates him from Spencer.
While the latter, even in his latest utterances,
seems disposed to regard physical and mental

processes as capable of direct causal relations to
xcv
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one another, and so as furnishing in their mu

tual relations examples of the transformation,
if not of the measurable equivalence of forces,
Fiske, in the most definite fashion, maintains

that in all the changes of the nervous system
physical energies are inevitably transformed into

physical energies and nothing else. He main
tains that a transformation of physical into men
tal energy, or vice versa, is simply inconceiv

able. He does this upon a basis of the very fact
that what we mean by matter is wholly phe
nomenal, and that the way in which we come

to the knowledge of this phenomenon excludes
the possibility of conceiving it as the source of
mental energies. In consequence of this, it is
wholly impossible to attempt a materialistic in

terpretation of the origin ofmental phenomena,
or a materialistic interpretation of the theory of
the evolutionary process. Moreover, since we

symbolize the Unknowable, so far as its mani

festations force us to speak of it
,

in terms of our

experience, and since our experience (as Berke

ley's analysis showed) i
s primarily of the psychi

cal and only indirectly of the material, we reach
the result that : " In so far as the exigencies of
finite thinking require us to symbolize the in
finite Power manifested in the world of pheno
mena, we are clearly bound to symbolize it as

quasi-psychical rather than as quasi-material."
xcvi
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For it is indeed impossible, as Spencer himself
maintains in the passage which Fiske quotes
from the "Psychology," to conceive the transfor
mation of force into feeling. But on the other
hand, it is conceivable that the units of which
the material world is made may be, when viewed

apart from our consciousness, themselves of the
nature of feeling. Spencer indeed maintains, and
Fiske, so far in his philosophical development,
admits, that thus to conceive matter would in

no sense make the ultimate reality less inscrut

able. But Fiske reasons upon this very basis

that we can come nearer, for our own purposes,
to defining the ultimate reality by symbolically

conceiving it as mental than by attempting to

conceive it as material. " Provided we bear in
mind the symbolic character of our words, we

may say that
' God is Spirit,' though we may

not say, in the materialistic sense, that ' God is

Force.' " To be sure, we do not thus admit
the right to clothe our conception of the Deity
with " definable psychical attributes." We must
avoid as much as ever using the words " Intelli
gence" and "Volition" with regard to the Deity;
for these are names of " circumscribed modes
of psychical activity in man and some other
animals." We have nevertheless won by these
considerations a certain addition to our " pos
itive attitude." And Fiske now feels himself
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authorized to proceed to his final definition of
this religious attitude itself.

32. Chapter v., entitled
" Religion as Ad

justment," undertakes this final definition in

somewhat practical terms, by recurring to what

Fiske has formerly pointed out regarding that

generalization towards which our ethical con

sciousness tends. Regarded in its original so

cial bearings, the moral consciousness, as we

have seen, has to do with the adjustment of the
individual life to the life of the community. But

throughout the development of the ethical con
sciousness, there has been a constantly increas

ing adjustment of the individual will to a larger
and larger environment. In its most generalized
form the moral consciousness seems to Fiske to

counsel the greatest possible
" fulness of life,"

for the individual, for the social order which he

serves, and for humanity generally. But fulness

of life means perfect adjustment to the whole of
reality. When, however, the life which the in

dividual serves is conceived as itself a part of the
manifestation of the one Unknowable Power,
and when one also conceives, as we have thus

learned to do, that the Unknowable Power is

quasi-psychical, and also that just because of its
universality it is immeasurably above our limi

tations, — then, in the very effort to define the
ideal of a " perfect adjustment," one is led to
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that distinctly emotional attitude towards the
Unknowable which Fiske regards in this chap
ter as of immense importance, and as giving a
" sanction " to our moral ideal. To live well is
to express, as best we can, our aim to attain a

perfection which has been suggested to us by
the working of the Unknowable Power. This
very ideal of a perfect adjustment has the Un
knowable as its object. And our search for the
ideal is a tendency towards a completeness of

Being which the Unknowable Power, immea

surably above ourselves, already somehow mys

teriously possesses, and so there arises in us a

religious feeling, which depends upon regarding
one's life as lived in obedience to the Inscrut

able Power.

By way of further defence of this interpreta
tion of the religious attitude, Fiske points out
that relations to a Power which is manifested

through inexorable laws of nature are morally
more wholesome than relations to a Power which

can be cajoled or coerced, by means of devices
such as are employed towards an anthropomor

phic Deity, into forgiveness of our transgres
sions. He also points out, by the way, what is

,

once more, a negative feature of the situation,

namely, the fact that, with the complete de-

anthropomorphizing of our view of the Deity,
all need of undertaking to explain the " mystery
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of pain," or of evil, vanishes. Of the workings
of an unknowable and inscrutable Power it is
obviously not rational to complain. Nor need
we be troubled to try to justify what we are ab

solutely certain not to be able in any sense to

understand. Thus our positive attitude towards
the Unknowable is relieved of the entangle
ments which a Theodicy would entail. We know
that the Unknowable is immeasurably aboveus,
and that it is more universally significant for us

than any phenomenal object can be, since we

absolutely depend upon it for all that we are.

Accordingly, when we finally generalize our

ethical instincts and seek for fulness of life in
the highest sense, we feel (i

f one may borrow
Schleiermacher's phrase) a Sense of Depend
ence upon the Unknowable, which gives to

our search for this fulness of life a certain asso
ciation with a feeling of reverence for the Abso
lute. And this is religion,— something which
the mere phenomena in their endless variety can

neither give nor take away. Such is Fiske's clos

ing assertion of his position so far as the present
book goes.

33. In the final chapter of the work, entitled
" The Critical Attitude of Philosophy," Fiske
discusses in a decidedly independent way the

spirit which the " Cosmic Philosophy
" culti

vates towards the education of the public,

c



INTRODUCTION

towards social reforms generally, and in partic
ular towards the changes of religious opinion.
Here Fiske makes use of thoughts which re
mained with him to the end, and which coloured
all his later treatment of historical problems.
The great lesson of the process of evolution is
the Continuity of all progress, in so far as pro
gress occurs at all. Cataclysms are not to be

expected. Progress in thought does not occur

by sudden changes of opinion. Progress in

morality is a matter of extremely slow growth.
Progress in social reforms is not to be attained

by revolutions. The evolutionist seeks to make
no sudden converts. He would not if he could
deprive men of such faiths as are now essential
to them in their present stage of growth. He
is no radical reformer. He appeals only to
those who are prepared by long training to ap

preciate the significance of science and the seri
ousness of philosophy. Above all, he is patient.
He hopes for gradual improvement without
discontinuity of process. He does not seek to
make the world over at a stroke. He appre
ciates the value of individual effort, but he
knows that individual effort is worthless apart
from organic relation to the inevitably slow pro
cesses of social growth.
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THE LATER DEVELOPMENT OF THE PROBLEMS

OF THE "COSMIC PHILOSOPHY"

34. With the publication of the
" Cosmic

Philosophy
" Fiske may be said to enter upon

a new period of his career. For some years he
was now Assistant Librarian of Harvard Uni
versity. Thereafter, in 1879, began his ac

tivity as historian, — an activity principally de
voted to American history. Yet to the end he
retained his interest in the problems of the
" Cosmic Philosophy." Within a very short
time after the appearance of the book, one
finds indications that, with regard to the very
issues which we have found him discussing in
the later chapters of the work, his views were
undergoing further development. We have
seen, at the opening of this Introduction, that
when Fiske himself looked back, after travers

ing for a considerable distance these new paths
of thought, he was rather displeased to find
that others interpreted his growth as involving
any essential change of attitude. Accordingly,
in the before cited preface to his book on " The
Idea of God," he was fain to call attention to
the fact that in the " Cosmic Philosophy

"
he
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had already indicated the very features of doc
trine which he later made increasingly promi
nent. His own citations, in this connection,
from the " Cosmic Philosophy

"
point out pas

sages in the closing chapters of the book where
he had given utterance to what proved to be

germinal thoughts. We may well emphasize
at just this place what these thoughts were.
We have not had occasion to make so much of
them in our exposition as Fiske himself later
came to do — for as a fact, it is doubtful
whether any reader who had before him the
" Cosmic Philosophy " only would be able of
himself to see the passages in question in the

perspective in which Fiske later viewed them.
In the chapter (Part III., chapter ii.) on "An
thropomorphic Theism

"
there occurs one sen

tence in which Fiske, while using a sort of
indirect discourse, refers to " the wondrous pro
cess of evolution as itself the working out of a
mighty teleology, of which our finite under

standings can fathom but the scantiest rudi- ^ f
ments." This sentence, in its original context,
can hardly have impressed very deeply any
early reader of Fiske's book. It occurs side
by side with the assertion that no anthropomor- \ ',

phic teleology can be tolerated, either as a sci
entific or as a philosophical hypothesis. The
teleology here in question must therefore ap-
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parently be, like the
"
quasi-psychical

"
charac

ter of the Inscrutable Power, something that
we can assert only by sacrificing every effort to

give it a demonstrable or comprehensible de

finition. In the text of the " Cosmic Philoso
phy," as we remember, there also occurs the

expression, which in its own place in our ac

count we have already cited, the thesis that we

may say, ifvte bear in mind the symbolic char
acter of the word, that " God is Spirit." The
words concerning the

"
quasi-psychical

"
char

acter of the Inscrutable Power constitute still
another of these records of germinal thought.
And here, too, the thought was destined to
bear, in Fiske's mind, a fruit which the reader

of the " Cosmic Philosophy
"
would hardly

have anticipated. As Fiske looked back upon
these expressions, from the point of view which
he had already reached when he wrote in 1885
the Preface to "The Idea of God," they
seemed to him, however, to convey a decidedly
and explicitly positive tendency which goes be

yond what we have yet been able to attribute
to him. He admitted, however, in the Preface
in question, that at the time when he wrote the
" Cosmic Philosophy

"
he was himself not fully

conscious of all that these thoughts implied.

35. Ten years later, in his speech at the din
ner given to him by Mr. John Spencer Clark
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in New York (May 13, 1895), Fiske gave the
most considerable autobiographical statement

that was published during his life regarding the

steps whereby he had gradually been led to a
clearer consciousness of his later conclusions.
This process, however, was not even yet wholly
completed, for the book entitled " Through
Nature to God

"
expresses a still further elabo

ration of the very tendencies that Fiske de
scribes in his just-cited speech. When one
surveys, however, the whole outcome of the

growth thus indicated, he gets the following
most general view of the motives that deter
mined Fiske's later thoughts about religious
topics : —

(1) First and most critical amongst the con
siderations that came to govern Fiske's opin
ions regarding the significance of the doctrine
of evolution, was the reflection that, however
far the process of " deanthropomorphization

"

might go, it was still necessary for the evolu
tionist to conceive the whole process as express
ing, in phenomenal terms, some kind of Mean
ing. And the ground for this necessity was
especially suggested to him by the fact that the

highest outcome of evolution, as known to us,
actually has an intelligible meaning. For this _ . j. -•

highest outcome is the intellectual and moral

nature of man. The situation is this, — In
cv
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studying the phenomenal process of evolution
in nature we get, first, the impression (Fiske is

accustomed to say the almost or quite convin

cing proof) that this process possesses in the
strictest sense Unity, and constitutes a single
Whole. But what this whole means we of
course cannot see so long as we merely observe

the extra-human phenomena. When we come
to consider, however, the case of man, we do
find a meaning in the process. The close rela
tion of this discoverable meaning to the natural

phenomena themselves is suggested to Fiske by
the very considerations that he had embodied

in his theory of the significance of infancy. The
wiliness of nature in teaching man the highest
morality through devices which appeal to his
most fundamental and in some respects most

physical passions, — this later seemed to him a
proof that the natural process of evolution had
about itself something closely akin to higher

meanings, even when the phenomena, taken as

they first presented themselves, appeared most

remote from anything ethically significant. In
the case of primitive man, nature hid devices
of profoundly spiritual significance beneath the
appearance of an appeal to merely elemental
desires. Seeming to intend only the preser
vation of the stock, nature furnished the race
with the brain that was to make man's aspira
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tions possible, and with the helpless and long
needy infants that were to teach him the road

to virtue. But now, if the evolutionary pro
cess is One, if the inscrutable Power is not a
collection of many various beings, but is a sin

gle Being, then to find meaning anywhere is
to suggest strongly that one has found at least
a hint of the meaning that must be everywhere.
Fiske tells us, in the Preface to the " Idea of
God," that when this conception first dawned
upon him, it came to him with all the force

of a " revelation." In any case, evolution is
henceforth for him a positively teleological pro
cess. And because, in the case of man, one
can most clearly read its meaning, the outcome

of the theory of evolution is to make man once
more central in significance amongst the phe
nomena of the natural world.

(2) The second of the considerations that
Fiske found potent in his later thought is closely
connected with this first. If the process of evo
lution has a meaning, and if its meaning in
volves the creation, through this process, of an
ethical being, then for reasons which have often
been discussed by those concerned with the pro
blem of immortality, the defeat of the aspira
tions of this ethical being through death would
seem to be opposed to the attainment of the
meaning in question. Here is an argument in
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favour of a reconciliation of philosophy with at
least a rational hope of immortality. This re
conciliation, first somewhat briefly stated as the

outcome of a summary of the meaning of evo
lution, in the " Destiny of Man," gradually grew
more important to Fiske as the years went on,
and was especially emphasized in the last pro
duction of his life, the I ngersoll Lecture on Im
mortality. Yet by this time this consideration
had become connected in Fiske's mind with

still another thought, which also seemed to him,

when it at first came to his mind, decidedly
novel and significant.

(3) This third motive of Fiske's latest ex

pressions bearing on the problem of religion was
an extension into the realm that had been origi
nally regarded as unknowable,—an extension, I
say, of the concept of Adjustment, of which
Fiske had already made use in his final defini
tion of religion in the " Cosmic Philosophy."
He had there spoken of religion as an aspira
tion after a complete adjustment to the one in
scrutable Power. How this adjustment was to be
accomplished, except merely in the form of this

pious wish itself, was not very obvious, so long
as no possible way could be defined of reaching
any sort of rational conviction with regard to
what the Inscrutable might mean by its doings.
But in connection with Fiske's growing tend
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ency to conceive that the meaning of evolution
was, at least in case of man's evolution, some
what legible, there grew upon him also the dis

position to regard the historical religions of hu
manity, despite their crudenesses and their false

anthropomorphism, as involving actual pro- \
cesses of adjustment, possessing positive value.
When religion appeared amongst men, it was

a new function, resembling in its novelty the ] f .
first appearance of the function of vision in the
lowest animals. Just as vision in its rude be
ginnings in no wise suggested the power of the
astronomer to examine the spectra of remote
stars, while yet, even in the first pigment-spots
that responded to light, there was a beginning
of the very function that was afterward to be so

far-reaching, just so, as Fiske found himself dis- *'

posed to reason, religion, even in its primitive
forms, was the first stage of a functional process
that must be regarded as an adjustment tending
to lead to something higher. But by hypo
thesis religion was always an attempted adjust
ment to the ultimate reality. Hence, as it now

seemed to our evolutionist, this adjustment must

have had from the first a positive meaning much

more genuine than, in his former discussion, he

had been disposed to recognize. Just as he
learned, in all these later reflections, to estimate

the process of evolution rather by its outcome )
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than by means of any purely abstract formula
to which all its stages conform, so, in case of

religion, he came to be increasingly disposed to

estimate its significance, as a process of adjust-
'• u ment, in terms of its highest outcome; that is

,

in

terms of the most elevated positive conceptions

I-
, that men had formed of the significance of their

spiritual relations to the Unseen. And in con

sequence Fiske no longer followed the distinc

tively Spencerian method ofdefining the essence
of religion in terms of an abstract formula which
expressed what was common to all religions,

high or low.
To be sure, Fiske never enters into any po
lemic against Spencer himself, even in his latest

expressions. But precisely that feature of the

Spencerian estimate of religion which some of

Spencer's opponents had most emphasized con

stitutes the very aspect of the doctrine main
tained in the " Cosmic Philosophy

"
which

Fiske, in his latest period, simply abandons.

Spencer's opponents had often objected to his
" reconciliation of science and religion," that in
making the essence of religion identical with the
element common to all religions, Spencer had

deprived religion of every useful positive char
acter. In the " Cosmic Philosophy " Fiske, de
spite the indications which we have seen of other
interests, seems, on the whole, to side with Spen
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cer, and makes the essence of religious emotion
very largely consist in the Sense of Mystery.
But the sense of mystery does not characterize
positive adjustments, in so far as they are posi
tive. The earliest possessors of the sensitive
pigment-spots responded to light, not in so far

as it was nothing in particular, nor yet in so far
as it was a mere mystery, but in so far as it
meant something to them,— meant, namely, the
vitally important difference between shadow and

brightness, a difference by means of which they
escaped from foes, and found food and com
fort. And the function of responding to the

light is to be estimated, not in terms of that

vagueness which is common to the highest and

the lowest creatures that can see, but in terms of
that higher perfection of discrimination towards
which the whole evolutionary process has been

tending. Just so, for the later Fiske, the reli
gious function ought to be interpreted not in

terms of that dimness of mind which recurs
whenever we lapse into a sense of the mystery
of things, but in terms of that positive interest
which makes our highest aspirations at least in

some respect definite, and at least in some re

spect disposed to assert themselves in terms of
a differentiated conception of God.
In consequence of this change of attitude,
Fiske distinctly asserts in his latest period that
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if evolution means anything, then this function
of religious adjustment must throw an actual
light, dim though that light may still be, upon
our concrete relations to the unknown. While
he still insists, to the end, that the truth of our
religious opinions is incapable of scientific de
monstration, he does also insist upon what the

original Spencerian argument would seem to
have excluded altogether, namely, the probabil-

! ity that our fundamental religious hopes are well

founded, and that we have been, throughout the

religious development of humanity, in actual
relation to an unseen Power that deserves, in a

much more positive sense than Fiske had ori

ginally recognized, the name Spiritual.

(4) In consequence of all these considera
tions, Fiske is finally disposed throughout his
later period to the assertion of an " Idea of
God " which comes much nearer to being what
historical usage would call theistic than had
been the Deity of which the " Cosmic Philoso
phy
"
spoke. While the " Cosmic Philosophy"

had permitted us (by way of employing purely
symbolic terms with a full consciousness of their
utter inadequacy) to define the inscrutable real

ity as " quasi-psychical," just in order to distin
guish our views from Materialism, the later

writings of Fiske at length declare without hes
itation that the religious consciousness requires
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us, without detracting from the unity, the uni

versality, and the absoluteness of the Divine
Being, to conceive him as "quasi-human." And
the requirement thus defined is according to

Fiske probably well founded in the nature of

things. Although this result is indeed not to be

demonstrated, yet, on the other hand, it is dis

tinctly a rational conclusion, the expression of
the highest adjustment that we are capable of

making to the unseen world.

36. The thoughts thus summarized did not
come to Fiske all at once. It is necessary to
understand the process of their growth a little
more exactly, in case we are to accomplish our

purpose of estimating the relation of the " Cos
mic Philosophy

"
to Fiske's later development.

The first clear indication of what was going on
we get from the book called " The Unseen
World," published in 1876. Here we first nat

urally consider the essay that gives the book

its title. The second part of this essay deals
with the problem of the possible existence of a

spiritual world and of the possible occurrence
of an immortality. The essay in question very
frankly makes no effort to give positive grounds
for a demonstration of such a spiritual world,
but it does attempt to show that nothing in
science or in philosophy establishes any definite

presumption against the existence of facts that
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correspond to our highest aspirations. If one
wonders why Fiske, after all the vigorous po
lemic that we have found in the " Cosmic Phi
losophy

"
against efforts to transcend our hope

lessly limited human powers, should still feel

interested in defending the thesis that certain

definite opinions about a spiritual world might
after all be true, we find our author justifying
his attitude in words that are decidedly charac

teristic of his personality, even if they seem in a
somewhat singular contrast to his more polemic
moods. " We must think," he says, " with the
symbols with which experience has furnished

us ; and when we so think, there does seem
to be little that is even intellectually satisfying
in the awful picture which science shows us,
of giant worlds concentrating out of nebulous
vapour, developing with prodigious waste of
energy into theatres of all that is grand and
sacred in spiritual endeavour, clashing and ex

ploding again into dead vapour-balls, only to
renew the same toilful process without end, —
a senseless bubble-play of Titan forces, with
life, love, and aspiration brought forth only to
be extinguished. The human mind, however
' scientific

' in its training, must often recoil
from the conclusion that this is all ; and there
are moments when one passionately feels that

this cannot be all. On warm June mornings in
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green country lanes, with sweet pine-odours
wafted in the breeze which sighs through the

branches, and cloud shadows flitting over far-

off blue mountains, while little birds sing their
love-songs, and golden-haired children weave

garlands of wild roses ; or when in the solemn

twilight we listen to wondrous harmonies of
Beethoven and Chopin that stir the heart like

voices from an unseen world, — at such times
one feels that the profoundest answer which

science can give to our questionings is but a

superficial answer after all. At these moments,
when the world seems fullest of beauty, one
feels most strongly that it is but the harbinger
of something else, — that the ceaseless play of
phenomena is no mere sport of Titans, but an

orderly scene, with its reason for existing, its
" « One far-off divine event

To which the whole creation moves.'
" Difficult as it is to disentangle the elements
of reasoning that enter into these complex
groups of feeling, one may still see, I think,
that it is speculative interest in the world, rather
than anxious interest in self, that predominates.
The desire for immortality in its lowest phase
is merely the outcome of the repugnance we
feel toward thinking of the final cessation of

vigorous vital activity. Such a feeling is natu

rally strong with healthy people. But in the
cxv
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mood which I have above tried to depict, this
feeling, or any other which is merely self-re

garding, is lost sight of in the feeling which as
sociates a future life with some solution of the
burdensome problem of existence. Had we
but faith enough to lighten the burden of this

problem, the inferior question would perhaps
be less absorbing. Could we but know that our

present lives are working together toward some

good end, —, even an end in no wise anthropo
morphic, — it would be of less consequence
whether we were individually to endure."
I have been led to quote at length this pas
sage, not only for its intrinsic interest in the pre
sent context as a document indicative of the

transition-stage through which Fiske's mind
was now passing, but because I chance to asso
ciate it with my own first personal acquaintance
with Fiske. In the summer of 1877, when as
a student I chanced to be for a few weeks in
Cambridge, and to be introduced by Professor

James to our author, I met him one evening
at his own house in company with Professor
Paine. The conversation turned a good deal
upon music, and it was in the course of a dis
cussion of Beethoven that Fiske referred to
this very passage in

" The Unseen World " as
expressing his own present attitude, and as a

passage of which the music that was at the mo
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ment under discussion reminded him. The con
trast between the Fiske of the " Cosmic Philoso
phy," of whom I already knew something, and
the expression of his mind as I then heard it,

struck me at once, although I do not remem
ber feeling disposed to interpret the contrast as

an inconsistency.

As a fact, there is nothing in the positive as
sertions of the essay entitled " The Unseen
World " which is at all opposed as yet to the
theses of the " Cosmic Philosophy." Fiske first
defines, in the speculation contained in this es

say,
" A World made up of Psychical Pheno

mena." With such a world, he then points out,

it would be impossible for beings subject to our

present physical conditions to communicate.

This world, in strict accordance with the results
of his former discussions on matter and mind,
he then hypothetically describes as one that need

not be discontinuous with our own present

psychical phenomena, while it would " be demar
cated by an absolute gulf from what we call the
material universe." Into such a world, as Fiske

points out, it would be possible for our own life

somehow to pass at death, without thereby run

ning counter to any law now known regarding
the present connection of mental and material

phenomena. On the other hand, this supposed

psychical world would be utterly beyond our
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present ken, and beyond our power of commu
nication, just because of our present material
limitations. Such a world would thus make a

conception of immortality a definable possibil
ity. Now, as Fiske reasons, there cannot be
the slightest scientific evidence accessible to us,

in our present state (wherein by hypothesis we

know mind only in connection with matter),

regarding the actual existence of such a world
of pure mind. On the other hand, the possibil
ity of such a world means that immortality also
is possible without any inconsistency with our

present knowledge. And as Fiske also insists,
our present knowledge furnishes no definite

"presumption
"
against the existence of such an

unseen world. " The entire absence of testimony
does not raise a negative presumption except
in cases where testimony is accessible." Con

sequently the belief in a future life is by such
a hypothesis placed beyond the range of scien
tific criticism, although of course in no wise

proved. Fiske also suggests that, in regarding
the inscrutable Power as " quasi-psychical," as
he has done in the " Cosmic Philosophy," he
has suggested a hypothesis about the nature

of God which could be made to accord with
the foregoing hypothesis of the existence of a
purely spiritual world. Both God and the Soul
are thus existences against which no scientific
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reason that has any positive force can be alleged.

Sciejice^s_sirnply^^a-tive_,with ., regard to all
such matters ; for science is limited to this our

present world, where matter and mind run, in

case of our own life, parallel one to another.
Fiske then suggests that since our aspirations
demand, in the way just pointed out, at least
the hope of the existence of some such spiritual
world, none can take away from us the right to

indulge this hope.

37. The collection of essays contained in the
book which we are now citing furnishes several

other examples of reference to religious pro
blems. We here find ourselves interested in two
different statements of the essential nature of

religion. One of these statements is contained
in the essay on

" Nathan the Wise," which was
written in 1 868, but which, being here published
without change, indicates that Fiske saw as yet
no reason to change the expression. This pas
sage defines the religious consciousness still in

terms of the Sense of Mystery. Genuine reli- ';
gious feeling, as Fiske says, " contemplates the
dark side of the shield." Hereupon there fol
lows a brief statement of the negative Spence-
rianism which we have found emphasized in the
" Cosmic Philosophy." Religion is a " restless
yearning for something that we know ourselves
unable to attain." The other one of our two
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statements on the nature of religion occurs in
the .essay^onJDraperjs^' Science and Religion."
Here religion is defined in the other and some
what conflicting sense, which the " Cosmic Phi

losophy
"
also exemplifies.

" All animals seek
for fulness of life ; but in civilized man this
craving has acquired a moral significance, and

has become a spiritual aspiration ; and this emo
tional tendency, more or less strong in the hu

man race, we call religious feeling or religion.
Viewed in this light religion is not only some

thing that mankind is never likely to get rid of,

but it is incomparably the most noble as well

as the most useful attribute of humanity."
'
In sum, then, we get from this collection
of passages an impression that Fiske at this

period was tending to emphasize the positive
emotional aspiration, rather than the negative

sense of mystery, as the essential element of

religion, and through an elaboration of hypo
theses which could not be proved, but which, as

he felt, could be permitted (at least as spiritual

exercises), was seeking to give these aspirations

an ideal form, an intellectual accompaniment,
which would tend to render them definite, even
if it could not give them demonstrable warrant.
38. In the "Excursions of an Evolution
ist," whose Preface was written in October, 1 8 83,
we find the record of the speech at the farewell
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dinner given to Herbert Spencer in New York,
November 9, 1882. The topic is " Evolution
and Religion." Words spoken in the pre
sence of the master himself were not likely to
emphasize any nascent divergence of opinion.
Fiske very naturally lays stress upon the Power

that Spencer has called the Unknowable. His
phraseology in speaking of this Power is now
somewhat warmer than the customary Spence-
rian expressions, but is so rather by virtue of the
literary allusions employed, and also by virtue
of references to a possible teleology, than through
any very precise formulations. The assertion
of " the infinite and eternal Power " (the Spen-
cerian assertion) is identified

" with the assertion
of an eternal Power, not ourselves, that forms
the speculative basis of all religion." " When
Carlyle speaks of the universe as, in very
truth, the Star-domed city of God, and reminds
us that through every crystal and through every

grass - blade, but most through every living
soul, the glory of a present God still beams,
he means pretty much the same thing that Mr.
Spencer means, save that he speaks with the

language of poetry, with language coloured by
emotion, and not with the precise, formal, and

colourless language of science." Fiske adds

quotations from the Old Testament to much
the same purpose (" Who by searching can find
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him out ? ") He concludes, however, with a very-
interesting insistence that, in explaining moral

beliefs and moral sentiments as products of
I evolution, the evolution theory is committed to

a teleological interpretation of its own process.
" For clearly when you say of a moral belief
or a moral sentiment that it is a product of
evolution, you imply that it is something which
- the universe through untold ages has been la
bouring to bring forth, and you ascribe to it a

value proportionate to the enormous effort that

it has cost to produce it." Furthermore, we

see, says Fiske, that the
" subtle and exquisite

forces
" of evolution " have wrought into the

very fibres of the universe those principles of

right living which it is man's highest function

to put into practice." Fiske closes with an in

dication that this religious aspect of the Spen-
cerian doctrine ought to be " expounded and
illustrated with due thoroughness."
It becomes thus plain that the thought of
the teleology of the evolutionary process is now

decidedly distinct in Fiske's mind. In " The
Unseen World " he had expressed the longing
for the assurance that our present lives are work

ing together towards some good end. But now

during the time since the issuing of the " Cosmic
Philosophy," and apparently since the writing
of " The Unseen World," there had already
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come to Fiske the thought which he describes as

having the character of a sort of " revelation,"
the thought whose genesis he set forth in the

speech at Mr. Clark's dinner (" A Century of
Science," IV.). The

"
good end" "~was" defined

to him. The " little child " of the hypothesis
about infancy had revealed to him nature's tele

ology.

39. The Concord Summer School address
on " The. Destiny..Qf.Man,.yiewed in the Light
of hij^Qrigin/' gave Fiske the opportunity to

proceed to that exposition of the religious as

pect of Spencerianism for which he had thus
been prepared. It is not altogether surprising
that the contemporary critics of this address

exaggerated the changed point of view which
could indeed be detected in it

,

when it was com

pared with the
" Cosmic Philosophy." The

various indications that we have already found

in that work pointing towards a more posi

tive doctrine of the religious consciousness and
of its object, could not well be observed b

y

the reader apart from a knowledge of the con

sequences to which they later led the author.

The vigorous polemic against anthropomor
phism in the " Cosmic Philosophy," the equally
vigorous attack upon various unscientific tend

encies, the emphasis there laid upon the nega
tive side of the Spencerian concept of religion,- y^ \

V.
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all these features had inevitably put out of the
reader's sight the fact that Fiske, even in the
" Cosmic Philosophy," was already tending to
wards the definition of a more positive philo
sophy of religion. Fiske now, in his " Destiny
of Man," retells the story of evolution very
briefly, in the popular and untechnical fashion

which he could so wonderfully control ; but he

now retells it as a distinctly "dramatic
"
tale, the

unfolding of a plot. This process is now for him

explicitly teleological, in the sense that the plan
of the whole is legibly indicated by the facts re

garding the evolution of man, and especially of
man's moral nature. Fiske insists, as vigorously
as ever, that the ultimate reality

" remains far
above our finite power of comprehension." But
on the other hand, " the doctrine of evolution
shows us distinctly, for the first time, how the

creation and perfection ofman is the goal toward
which nature's work has been tending from the

first." The intimation of immortality with which
the essay closes is not nearly as precise as were

Fiske's later opinions on the same subject, but

it is much more positive than the bare state
ment of possibility with which the author of
"The Unseen World" had felt himself obliged
to be content. The reason given for this inti
mation is now distinctly a teleological one. The
Power which has led man so long a road for
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so noble an end cannot mean that mere death

shall crown the work.

40. In the Preface to " The Idea of God,"
as we have already seen, Fiske undertakes an

apology for his philosophical development thus

far, and insists upon the close tie that binds his

more recent thinking to the " Cosmic Philoso
phy." He cites the passages of the " Cosmic
Philosophy

"
to which we before alluded as con

taining what we called his "germinal thoughts
"

about religion. He indicates very definitely that
it is indeed the teleological interpretation of
human evolution which has become prominent,
of late, in his mind. The doctrine of evolution,

properly interpreted, " replaces man in his old
position of headship in the universe, even as in
the days of Dante and Aquinas. That which
the pre-Copernican astronomy naively thought
to do by placing the home of man in the centre
of the physical universe, the Darwinian biology
profoundly accomplishes by exhibiting Man as
the terminal fact in that stupendous process of
evolution whereby things have come to be what

they are. In the deepest sense it is as true as it
ever was held to be, that the world was made

for Man, and that the bringing forth in him of
those qualities which we call highest and holiest

is the final cause of creation."
The text of this discussion on the " Idea of
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God
"
is obliged to review the considerations

which had formerly forced Fiske to reject " an
thropomorphism." A certain historical inter
pretation of the meaning of theism now comes
to Fiske's mind, an interpretation which, in his

own treatment of the subject, appears as a rela
tive novelty. In the history of Christianity, as
he finds, there have been two ideas of God in
conflict with one another. The one is the Greek
idea, derived in large measure from the Stoics.

This is the idea of the indwelling Deity, " eter
nally operating through natural laws." For his
account of this Greek aspect of the conception
of Deity, as he now emphasizes it

,

Fiske is in
debted to Professor A. V. G. Allen's " Continu
ity of Christian Thought." The influence of
this work supplements in an important way the

views about the history of thought which Fiske,

following Lewes and other similar interpreters,
had earlier emphasized. The other conception
of God which in Christian theology has strug
gled with that of the " immanent God

"

is the

dualistic conception. It is now interesting to
note that the dualistic conception tends, in this

discussion of Fiske's, to take the place of dis
honour which had formerly been occupied by

anthropomorphism. On the other hand, he re

cognizes, now that the necessity of a teleological
interpretation of evolution has come home to
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him, that the other, the " Greek," the imma
nent God, has to be conceived in a sense which
is indeed still somewhat anthropomorphic. But
Fiske hereupon restates his former antithesis
beween " anthropomorphism

"
and "cosmism"

with the following interesting variations : " Be
tween the two ideas of God whichwe have exhib
ited in such striking contrast, there is neverthe
less one point of resemblance ; and this point is
fundamental, since it is the point in virtue of
which both are entitled to be called theistic ideas.
In both there is presumed to be a likeness of some
sort between God and man. In both there is an
element of anthropomorphism. Even upon this
their common ground, however, there is a wide

difference between the two conceptions. In the
one the anthropomorphic element is gross, in

the other it is refined and subtle. The differ
ence is so far-reaching that some years ago I
proposed to mark it by contrasting these two

conceptions of God as Anthropomorphic The
ism and Cosmic Theism. For the doctrine
which represents God as immanent in the uni
verse and revealing himself in the orderly suc
cession of events, the name Cosmic Theism is
eminently appropriate ; but it is not intended

by the antithetic nomenclature to convey the

impression that in cosmic theism there is no

thing anthropomorphic." There is no doubt as
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to Fiske's sincerity in identifying the essence

of his new view with that of his former one,

despite the admitted
"
enlargement," and the

" revelation." We now see why he could do
so, in view of tendencies already present in the
"Cosmic Philosophy." We also see that there
had indeed been a marked change in his atti

tude.

As to the old argument from " design," it is
/ v, in its older forms as unconvincing for Fiske

as ever. One must not conceive that an infi

nite being plans, contrives, adapts means to ends,

and overcomes obstacles. The doctrine of
evolution showed us that the universe is not

a contrivance, " but an organism with an in
dwelling principle of life. It was not made, but
it has grown." The teleology of nature is an
" all-pervading harmony." To be sure, we can
not in detail conceive the means by which the
infinite power expresses itself at all, except in

so far as we say that its
"
expression

"
(not its

" contrivance," for it is not finite, that it should

contrive) shows us such and such a teleological
value phenomenally realized. But " the teleo
logical instinct in man cannot be suppressed or

ignored." " Our reason demands that there
shall be a reasonableness in the constitution
of things." The " craving after a final cause "
" can no more be extinguished than our belief
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in objective reality." When we free this teleo-

logical instinct from its complications with the

older design argument, it expresses itself in "our
faith that, in the orderly sequence of events,
there is a meaning which our minds could

fathom were they only vast enough." Our con

ception is to remain as before, symbolic. But

it is certain that we cannot regard the eternal

Power as material, that we must regard it as

quasi - psychical, and that we must define its

meaning as ethical. Further, theoretical defini

tion of the nature of God is still subject, for
Fiske's mind, to the paradoxes which, in the
" Cosmic Philosophy," had seemed entirely to
exclude us from any definition of the Divine.
But " practically there is a purpose in the world
whereof it is our highest duty to learn the les

son, however well or ill we may fare in render

ing a scientific account of it. When from the
dawn of life we see all things working together
toward the evolution of the highest spiritual at
tributes of Man, we know, however the words
may stumble in which we try to say it

,

that God

is in the deepest sense a moral Being. The ever

lasting source of phenomena is none other than
the infinite Power that makes for righteousness.
Thou canst not by searching find Him out:
yet put thy trust in Him, and against thee the
gates of hell shall not prevail ; for there is nei
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ther wisdom nor understanding nor counsel

against the Eternal."

41. In the
" Century of Science" there are

several different personal confessions of Fiske's

experience, whereof the most extensive and im

portant one, the speech at Mr. Clark's dinner,
in 1895, has been already cited. The paper
numbered II., in that volume, on "The Doc
trine of Evolution : its Scope and Purport," is
a further account of the conclusions to which
Fiske had been led. It is interesting that in
this address, delivered before the Brooklyn
Ethical Association, Fiske makes a very defi
nite effort to show how much importance he still

attaches to the doctrine of Spencer in all its

great features, except, indeed, the negative ones,

while at the same time he distinctly says that :
" As regards the theological implications of the
doctrine of evolution, I have never undertaken
to speak for Mr. Spencer; on such transcenden
tal subjects it is quite enough if one speaks for
one's self." For the rest, all the motives that
we have thus far followed are brought together
in this essay. There is the emphasis laid upon
a teleological interpretation. There is the in

sistence upon the essential absurdity of mate
rialism, and upon its strong opposition to the
true Spencerian theory. There is also a recapit
ulation of the argument of the " Cosmic Phi-
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losophy
"
about the relations between matter

and mind, and about our consequent right to

define the ultimate reality in quasi-psychical
terms. And finally there is some discussion of
the difficult question regarding Spencer's atti

tude toward this last problem.1

42. The final stage of Fiske's thought on
these subjects is represented by the papers col
1 As, in the final edition of the First Principles, pub
lished in 1900, it appears, from Spencer's restatement and ex

pansion of his former § 71, that Spencer never can have

wholly agreed with Fiske's statement of his view about the

"impassable gulf," and can have meant to accept Fiske's

form of the argument only in so far as the relation between
a mental and material world was thereby declared to be in

scrutable, it is unnecessary further to follow Fiske's account,

here and often repeated, of Spencer's acceptance, in a per
sonal conversation, of the general sense of Fiske's chapter
on "Matter and Spirit" in the Cosmic Philosophy. Of
course Spencer is indeed no materialist. Moreover, Spencer

no doubt found the chapter, as he then understood it
,

in the

main acceptable. But with regard to just the point of which
Fiske's later teleological disposition made so much, Spencer,

had the matter been presented to him side b
y side with the

consequences that Fiske drew, would not have agreed. And

the divergence later increased. For Fiske the "impassable
gulf" becomes in his closing period a means of interpreting
the material phenomena in terms of a hypothetical spiritual

principle, which remains, indeed, in many respects inscrutable,

but which in his later period he identifies with the God of

religion. And the purely hypothetical spiritual realm of The
Unseen World has now become for Fiske that in which
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lected in " Through Nature to God." The
Phi Beta Kappa address of June, 1895, on
" The Cosmic Roots of Love and Self-Sacri-
fice," is a restatement of the teleological in
terpretation of the evolutionary process, — a
restatement whose eloquence and literary beauty
can be doubted by no one. This paper and
that on " The Mystery of Evil " form a trans
ition to Fiske's final view of the religious pro
blems. " The Mystery of Evil " is a deliber
ate study of a problem which the " Cosmic
Philosophy

"
had as deliberately refused to

consider. The third and most important dis
cussion of the book, that on " The Everlasting
Reality of Religion," presents an argument
which had come to Fiske's mind as " wholly
new." With this supposed novelty we are not
here concerned. The argument expands the
thought which we have already summarized in

our general account of Fiske's later religious
development, — the thought that the religious
consciousness of humanity, as a positive adjust
ment to an unseen world, must be interpreted

(in harmony with evolutionary principles) as a

positive adjustment to a reality whose deeper

man must believe, just because he finds that the process of

evolution is teleological, and just because, in addition, the deep

est instincts of our nature demand this interpretation. To this
result Spencer could not have assented.
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significance we increasingly appreciate, and not

as a mere recognition of an inscrutable mystery,
nor, on this positive side, as an aberration of
the intellect. There can be no doubt that here

Fiske is decidedly far removed from the Spen-
cerian interpretation of religion. It is interest
ing to see in how many ways his phraseology
now differs from the speech of the " Cosmic

Philosophy." " From our modern monothe
ism . . . accidents of humanity are eliminated,
but the notion of a kinship between God and
man remains, and is rightly felt to be essential to

theism. Take away from our notion of God
the human element, and the theism instantly
vanishes ; it ceases to be a notion of God. We

may retain an abstract symbol to which we

apply some such epithet as Force or Energy
or Power, but there is nothing theistic in this.

Some ingenious philosopher may try to per
suade us to the contrary, but the Human Soul

knows better ; it knows at least what it wants ;
it has asked for Theology, not for Dynamics,
and it resents all such attempts to palm off
upon it stones for bread." " If the world's
long-cherished beliefs are to fall, in God's name
let them fall, but save us from the intellectual

hypocrisy that goes about pretending we are

none the poorer !
" " The lesson of evolution

is that through all these weary ages the Hu-
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\

man Soul has not been cherishing in Religion
a delusive phantom, but in spite of seemingly
endless groping and stumbling it has been ris

ing to the recognition of its essential kinship
with the ever-living God. Of all the implica
tions of the doctrine of evolution with regard
to Man, I believe the very deepest and strong
est to be that which asserts the Everlasting
Reality of Religion."

43. We have now followed in outline the
later developments of Fiske's thought, not at

tempting criticism, but endeavouring to make

especially prominent the naturalness and conti

nuity of the process by showing, with Fiske's
own aid, what were the motives, present already

before the " Cosmic Philosophy
"
was written,

manifest from time to time in the course of that
work, and effective in Fiske's later develop
ment, — the motives upon which the entire pro
cess depended. It was, as a fact, an organic
growth, not a conversion. Our general view
of the' development is this, —A man heart
ily devoted from the outset to the problems
of human life and history, but fitted by his
marvellously ample and versatile early train

ing to appreciate the interests of scientific study,
found himself growing up with the wonderful
new doctrine of the transformation of species,
and experiencing the early expressions of the
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Spencerian system of philosophy. The unity
and continuity which the doctrine of evolution

promised to give to history fascinated our

young philosopher, and he devoted himself

first to the study, and then to the defence, of
the general doctrine of evolution itself. A lib
eral at heart, naturally disposed to defend the

freedom of inquiry against arbitrary and tradi
tional interferences, he sometimes found him

self aroused, by conservative opposition, to a

certain gayety of vigorous polemic in defence
of the new doctrines. This polemic, when it
occurs, is far less characteristic of him than are
his kindliness and his learning ; and it contains

some features that were foreign to the bound

less intellectual hospitality which he showed,
more and more, throughout his later years.
However he might at times express himself,
his nature as a student of serious problems,
and especially of religious problems, was a
kindly, fair-minded, open-hearted nature. He
looked on many sides of various issues. In
the midst of the greatest doubts and mysteries
he remained always tranquil. Despite all aus

terities of polemic, he was always docile in in
tellect, and optimistic in his judgment of things.
Despite all negations, he was essentially hope
ful of truth. His religious sentiment was
strong and hearty, and was always intimately
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related to his warm and childlike humanity.
Man was from the start, for him, the central

object of the universe, however much the Co-

pernican system and the theory of evolution

might seem to unite to dethrone man from his

ancient position of dignity. Meanwhile Fiske
combined in a remarkable way the great intel

lectual plasticity which rendered him so good

a disciple, and the great fidelity which made

him so patient an expositor, with a very genu
ine independence of inner experience and of

personal judgment which kept him, after all,

never the mere follower of another man. The
first great result of this union of learning and
enthusiasm, of discipleship and spiritual inde

pendence, was a work wherein, for the mo

ment, the lover of human history seemed to

disappear behind the expositor of the doctrine
of evolution. The formulas, never slavishly re

peated, but very patiently assimilated and very
faithfully although independently presented, —
the formulas, I say, of another man at once
aided Fiske to win his own spiritual free

dom, and for the time held back the otherwise
so rapid growth of his own insight into the
problems of life in general, and of religion in

particular. But by the very writing of the
" Cosmic Philosophy

"
he set free the soul that

was far too strong to be bound by another
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man's phrases. Fiske now returned to his nat

ural studies — those of history and of human
nature. Pursuing these as he did, under a

pressure of not altogether welcome worldly
cares, he was forced to postpone certain of his
favourite plans for a wide and philosophical

study of human history until it was too late to
carry them out at all. The stream of his in

vestigation was forced to wander long over

plains, fertile indeed, but remote from the hea

ven-piercing mountains of thought where his
youthful aspirations had been nurtured. As
he himself tells us, he read, during the later

period of his life, very little philosophical lit
erature. But he remained loyal to his love of
Unity and Humanity in thought, and to his
faith in the essential Wholesomeness of things.
When he looked back on the greater problems
of philosophy, his disposition to interpret the
world in terms of man— a disposition nourished
by his historical studies, as it had been from the
start determined by his nature — was the princi
pal motive that led to his gradual transformation

of opinion. His interest in lofty religious ideals
joined itself in his mind with this interest in

humanity, both to determine the problems
upon which he most dwelt, whenever he now

thought of philosophy at all, and to suggest
their solution. His beautifully childlike nature
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had originated, even while he wrote the
" Cos

mic Philosophy," what his ingenuity and his

learning had enabled him to develop, namely,

the hypothesis as to the significance of infancy.
This thought, and that other thought regarding
the priority of mind over matter in our concep
tion of the universe, combined to lead him to a

teleological interpretation of the process of evo
lution. By perfectly natural steps he was here

upon led to an interpretation of the Idea of
God and to a conception of the Destiny of Man
which brought him to the threshold of Con
structive Idealism. This threshold he indeed
never crossed, partly because he had no time

for technical philosophy in his later years, and

partly because he retained to the end his pro
found respect for the Spencerian arguments

against our right to define in precise theoretical

terms the actual and inner nature of reality.
He therefore preferred to conceive his own
later results rather as a sort of inevitable and
rational faith than as a doctrine capable of
close technical analysis. As a fact, by this
very process, he has led a much greater num

ber of persons to retain their hope of an ideal

interpretation of the universe than could ever
have been won away from the tendencies of a
doubting age by any more technical exposition
of philosophy.

cxxxviii



INTRODUCTION

IV

RELATIONS OF THE " COSMIC PHILOSOPHY " TO
LATER EVOLUTIONARY THOUGHT

44. It remains to sum up very briefly the
nature of the evidences that exist as to how
Fiske, had he been able to rewrite his book,

would have supplemented or amended the trea

tise, especially in the light, not merely of his
own growth in religious opinion, but of the
later developments of the philosophy of evolu
tion.
Since Fiske published the " Cosmic Philoso
phy," the Spencerian system has been com

pleted. As regards the two great divisions of
that philosophy which were not before Fiske
when he wrote, namely, the

" Sociology
"
and

the " Ethics," I can find no evidence that Fiske,
apart from the matters which we have considered
in our third Division, would have seen reason
for a radical divergence from Spencer in main

principles. There are, however, grounds why
one must suppose that in important, though
still subordinate matters of doctrine, he might
have remained at variance with Spencer's later-

expressed theories, just as these theories, when

they came to light, were in a measure opposed
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to the ones that Fiske had expressed in the
" Cosmic Philosophy," or had at least indicated
in the course of that book.
The first of the matters that I yet have space
to mention in this connection relates to Fiske's
views as to the origin of primitive mythology.
In the " Myths and Myth-Makers " (published
in 1 872, and written during the immediately pre
vious years, contemporaneously with a great part
of the " Cosmic Philosophy "), Fiske, following,
as he tells us in the Preface to that book, such

authorities as Grimm, Max Muller, and Tylor,
undertook, as expositor, " to present . . . re
sults in such a way as to awaken interest in

them." He did not undertake to form a new
theory of his own regarding mythology. In
the main he conceived (op. cit. chapter i.

) that

a myth is " in its origin an explanation, by the
uncivilized mind, of some natural phenome
non." A primitive man explained a natural

phenomenon
" when he had classified it along

with the well-known phenomena of human vo
lition." Meanwhile, Max Muller's then famous
theory of the origin of myths, although Fiske

(chapter vii.) regards i
t as defective (in so far as

it refers that origin to a " disease of language "),
still is founded upon individual interpretations
of Greek and early Indie myths which Fiske,
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on the whole, accepts.1 In consequence of Max
MiiHer's influence, in the course of the " Myths
and Myth-Makers," Fiske freely uses what is
usually called the " solar " theory for the ex
planation of many myths, and extends this ex

planation over a decidedly wide range. While,
in one passage, Fiske refers to Spencer's already

published essay on " The Origin of Animal
Worship,"2 he does not give in his adherence
to the full Spencerian doctrine, according to
which ^//mythology can be traced back, through

ancestor-worship, to the belief in the survival

of the dead. In the "Cosmic Philosophy"
(Part I. chapter vii.) Fiske asserts that :

" In
the primitive hypothesis, the forces of nature
must have been likened to human volition, be
cause there was nothing else with which to com

pare them. Man felt within himself a source of

power, and did not yet surmise that power could
have any other source than one like that which

he knew. Seeing activity everywhere, and know

1 Loc. cit. chap, vii., at the outset. "The analyses of
myths contained in this noble essay [Miiller's Essay on

Comparative Mythology] are in the main sound in princi

ple and correct in detail." This introduces a sentence in

which Miiller's general theory is " nevertheless " condemned.
2 Now printed in the Essays, Library Edition, vol. i. pp.

308-350 ; cited by Fiske in chapter vii. of the Myths and

Myth- Makers.
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ing no activity but will, he identified the one

with the other."

Of course this theory is by no means pecu
liar to Fiske. On the contrary, it is no doubt
still the most usual one. But it is not Spencer's.
While Spencer's just cited essay, taken by itself,
may not have impressed Fiske as requiring a

special revision of the hypothesis concerning
myth-making which he had accepted, the mat

ter would have appeared to him to require more

careful reconsideration if he had had before him,
at the time when he finally prepared the " Cos
mic Philosophy

" for the press, the first vol
ume of Spencer's " Principles of Sociology." 1

In Part I., chapter ix. § 65, Spencer takes a
definite stand against the belief that the tend

ency to regard inanimate things as animate is

a primary tendency of primitive man. Spencer
is " obliged to diverge at the outset from cer
tain interpretations currently given

" of the su

perstitions of the primitive man. " The belief,
tacit or avowed, that the primitive man thinks
there is life in things which are not living, is

clearly an untenable belief. Consciousness of

1 According to the Preface to the first edition of this vol
ume, only 160 pages of the original issue of the volume (in
parts, to subscribers) had appeared in 1874 (viz., in June and

November of that year). The whole volume was published
at the end of 1876.
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the difference between the two, growing ever
more definite [in lower animals] as intelligence
evolves, must be in him [i

. e. in primitive man]
more definite than in all lower creatures. To
suppose that without cause he begins to con

found them is to suppose the process of evolu
tion is inverted." The superstitions of animism
must therefore be due (§ 67) to "secondary be

liefs," which "some striking experience" arouses

in man. Spencer then, in a series of chapters,
proceeds to explain the

" striking experiences "

(dreams, associations of ideas aroused in con
nection with death, etc.), which in his opinion

give rise to the belief in ghosts. Thereupon,

through the ancestor-worship theory, he under

takes to reduce all the phenomena of primitive
religion to derivatives from belief in ghosts.
In chapters xxi. xxiii. and xxiv. Spencer ex
plains, upon this basis, the tendency to regard
images, plants, inanimate objects, and nature in

general, as the abode of spirits, or as themselves
animated. In chapter xxi. Spencer sums up
the whole " primitive theory of things " in the
same general terms. Animism and fetichism
are thus explained in ways decidedly foreign to

those that Fiske held in his own early period.

Spencer's views, at least as he states them,

have not been very extensively accepted by an

thropologists. Moreover, in the more recent
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discussions of the primitive mind, vast num
bers of new facts relating to magic, Tabu, myth,
and custom have been collected, and decidedly

new theories have been advanced. Especially ill,

however, has Max Muller's type of explanation
fared in recent literature; and the "solar" the
ory, whose interpretations of individual myths
Fiske so freely accepted, has gone far into the

background of discussion.
If Fiske had rewritten the " Cosmic Philo
sophy," he could not have ignored this aspect
of the sociological problems of evolution. He
would almost certainly have had to give it

more space than primitive religion occupied in

the original form of the " Cosmic Philosophy."
His final view as to the worth of Spencer's
hypothesis, as well as of his own former inter

pretation of mythology, might also have been
very greatly modified by the prominence given
to primitive magic through the researches of
Fraser, in the " Golden Bough" (researches of
a type that would have greatly fascinated the

young Fiske, could he have but known of them
at the time when he wrote the " Myths and
Myth-Makers "). In brief, this whole depart
ment of Fiske's studies would have needed,
one may be sure, a very deep-going alteration,
had he been able to return to the subject in the

light of recent research, and would have re
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ceived such an alteration, just because one of
Fiske's most decided interests was here con

cerned.

45. Another branch of Fiske's discussions of
social evolution would have been sure to un

dergo great alteration if he had been able to
reconsider the whole matter at length. I refer
to his treatment of the evolution of institutions.
Here, for one thing, Spencer's very elaborate

Parts III. to VIII. of the "Sociology," with
their treatment of Domestic, Ceremonial, Politi
cal, Ecclesiastical, Professional, and Industrial
Institutions, would have called upon him, not

only to supplement, but in some respects to

alter, the views about the nature of institutional

progress which he had set forth in speaking of
the evolution of society. One point in particu
lar may here be mentioned as of importance.
The prominence which Fiske gives, in the rele
vant passages of the " Cosmic Philosophy," to
the views of Sir Henry Maine, on the early con
stitution of society ("Cosmic Philosophy," Part
II. chapter xviii.), might have been modified
by what Spencer has to say in Part III. of the
" Sociology," chapter ix. For Fiske shows a
disposition to speak of Maine's views as rightly
representing the early stages of society gen
erally, while Spencer limits their application

(§ 317 of the cited chapter) to
" the evolution

-
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of European nations." In another connection,
the whole modern discussion of the early history
of Marriage, not only as Spencer summarizes

it
,

but as it has been discussed b
y various other

writers, would have given Fiske ground to add,
at all events, to the brief statements upon that

subject which are found in his text.
On the other hand, it seems to me less prob
able that Fiske would have very notably altered
his views as to the evolution, the significance,
or the contents of the moral consciousness in
consequence of any of the discussions of Spen
cer's treatise on Ethics. He might and prob
ably would have had much to write b

y

way of
supplement to what he has indicated upon ethi
cal topics in the " Cosmic Philosophy." But in
its main outlines his ethical theory is sufficiently
indicated in the book now before us. Here he

is in close agreement with Spencer's principal
theses. Their fuller development in the " Prin

ciples of Ethics
" would have given him much

food, both for thought and for possible expo
sition. But the result would have been less
notable, in the way of change, than seems likely
in case of his study of the problems of social
evolution.

46. Yet in quite another direction Fiske
would also have found himself called upon to

supplement his present discussion, although I
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doubt whether, in this direction, he would have

altered any of his notable theses. The modern
controversy concerning the

" Factors of Ev
olution," the modern inquiry regarding the
" Heredity of Acquired Characters," the re
cent researches into the origin of Instincts,— all
these topics have been alluded to in the course

of the foregoing notes. It is such matters as
these that, as I ventured to say at the begin
ning of this Introduction, have "placed many
aspects

" of the doctrine of evolution " in a de
cidedly new light." It is tolerably plain that, on
the whole, regarding these newer issues, Fiske
would have remained on Spencer's side. Yet,
had he rewritten this book, he could not have

ignored topics so central in modern evolution

ary discussion. Morever, in any restatement of
his views of Spencer's Psychology, Fiske would
have been forced to take account of at least the
existence of modern Experimental Psychology,
— a branch of inquiry that did not exist when
he wrote, but that has set in new lights some

topics which he discussed. He would have been
obliged, also, to give some attention to those
efforts to attach these same recent psychological
investigations to the theory of evolution, which
are represented by books like Professor Bald
win's " Mental Development in the Child and
in the Race." Modern cerebral physiology, so
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vastly altered since he wrote this book, would
have been needed to give counsel as to how

he should restate, in the light of later research,
Spencer's notions regarding the evolution of
nervous systems, and regarding the relations

between brain and mind. And finally, if one
may again mention a distinctively philosophical

topic, Fiske's favourite assertion of the " con
comitance," or " parallelism " between the ner
vous functions and the mind, — an assertion
which he opposed, as we know, to all theories
of interaction, or of "transformation of energy

"

between the physical and mental world,—would
have required, had he undertaken to restate and

defend it afresh, a discussion of the recent phases
of the controversy about this very " psycho
physical parallelism," — a controversy which
was never so warm and never so varied as it
is at the present moment.

47. How Fiske, if endowed afresh with the
vigour of his youth, would have set about the
vast task of adjusting his "Cosmic Philosophy"
to the results of that very advance of opinion
and of knowledge to which, as a public teacher,
he had contributed, we cannot know. But

summing up the foregoing, we can feel fairly
sure (1) that the work, if revised to suit its au
thor's mind, would have especially emphasized
that gradual growth of his own religious and
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fundamental philosophical opinions which we
have discussed at length. We can also be con
fident (2) that the later Spencerian statement

of the Synthetic Philosophy would have been
carefully considered, although in all probability
Fiske would here have shown decided independ
ence with regard to at least some of the most
important features ; for the problems of social
evolution constituted his especial field of inter
est. We can fairly suppose (3) that the newer
discussions of the " factors of evolution," and
of the nature of psychological evolution, would
have attracted his decided interest, and would

have led to considerable supplements or amend

ments in his revised text.
In studying this treatise the reader of to-day
may therefore do well to bear these topics espe

cially in mind, and to consider them for himself

in the light of the recent literature, thereby at

tempting, as in him lies, to do what the calm

thoughtfulness and the lucid methods of our
author are now no longer able to accomplish
for those who admire him and who miss his

presence.

CAMBRIDGE, MASS., August 19, 1902.
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